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Godhead is light. Nescience is darkness. Where there is Godhead there is no nescience.




A short statement
of the philosophy
of Krsna
Consciousness

The International Society for Krishna Consciousness
(ISKCON) is a worldwide community of devotees practic-
ingbhakti-yoga, the eternal science of loving service to
God. The Society was founded in 1966 by His Divine
Grace A. C. Bhaktivedanta Swami Prabhupdda, a pure
devotee of God representing an unbroken chain of spiritual
masters originating with Lord Krsna Himself. The follow-
ing eight principles are the basis of the Krsna conscious-
ness movement.

We invite all our readers to consider them with an open
mind and then visit one of the ISKCON centers to see how
they are being applied in everyday life.

1. By sincerely cultivating a bona fide spiritual
science, we can be free from anxiety and come to
a state of pure, unending, blissful consciousness
in this lifetime.

2. We are not our bodies but eternal spirit souls,
parts and parcels of God (Krsna). As such, we are
all brothers, and Krsna is ultimately our common
father.

3. Krsna is the eternal, all-knowing, omnipres-
ent, all-powerful, and all-attractive Personality of
Godhead. He is the seed-giving father of all living
beings, and He is the sustaining energy of the en-
tire cosmic creation.

4. The Absolute Truth is contained in all the
great scriptures of the world. However, the oldest
known revealed scriptures in existence are the
Vedic literatures, most notably the Bhagavad-gita,
which is the literal record of God’s actual words.
5. We should learn the Vedic knowledge from a
genuine spiritual master—one who has no selfish
motives and whose mind is firmly fixed on Krsna.
6. Before we eat, we should offer to the Lord the
food that sustains us. Then Krsna becomes the
offering and purifies us.

7. We should perform all our actions as offer-
ings to Krsna and do nothing for our own sense
gratification.

8. The recommended means for achieving the
mature stage of love of God in this age of Kali, or
quarrel, is to chant the holy names of the Lord.
The easiest method for most people is to chant
the Hare Krsna mantra:

Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare
Hare Rama, Hare Rama, Rama Rama, Hare Hare.

Pictured: Devotees chanting Hare Krsna in New York’s
Central Park.
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God has an unlimited variety of :

names. Some of them—
Jehovah, Adonai, Buddha, and
Allah—are familiar to us, while
the names Krsna and Rama may
be less so. However, whatever
name of God we may accept, all
scriptures enjoin us to chant it
for spiritual purification.
Muhammad counseled,
““Glorify the name of your Lord,
the most high’’ (Koran 87.2).
Saint Paul said, ‘‘Everyone who
calls upon the name of the Lord
will be saved”’ (Romans 10:13).

Lord Buddha declared, ‘*All who
sincerely call upon my name will
come to me after death, and I
will take them to Paradise”’
(Vows of Amida Buddha 18).
King David preached, ‘‘From
the rising of the sun to its set-
ting, the name of the Lord is to
be praised”” (Psalms 113:3).
And the world’s oldest scrip-
tures, the Vedas of India, em-
phatically state, ““Chant the holy
name, chant the holy name,
chant the holy name of the Lord.
In this age of quarrel there is no

other way, no other way, no
other way to attain spiritual en-
lightenment’’ (Brhan-naradiya
Purdna).

The special design of the Hare
Krsna chant makes it easy to
repeat and pleasant to hear.
Spoken or sung, by yourself or
in a group, Hare Krsna invariably
produces a joyful state of
spiritual awareness—Krsna
consciousness.

Find out more about Krsna
consciousness in this issue of
BACK TO GODHEAD magazine.

BACK TO GODHEAD 1



b
Sk
@
c
o
k-1
o
=
=
3
=
=
2
=z
D
=
=]
=]
=
@

His Divine Grace

A.C.Bhaktivedanta Swami Prabhupada

Founder-Acdrya of the International Society for Krishna Consciousness




FOUNDER
(under the clucctlon ofllls Du\-me Grace
§ri Srimad Bhakii i Prabhupada)

His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada

BHAKTIVEDANTA BOOK TRUST
COORDINATOR His Holiness Ramesvara Svami

EDITOR IN CHIEF Jagannitha Suta disa

ASSOCIATEEDITORS Diamodara disa, Dravida désa,
Jagajivana disa

CONTRIBUTING EDITORS Dharmidhyaksa disa,
Visakha-devi dasi

RESEARCH EDITOR Srikanta dasa

SANSKRIT EDITOR Gopiparinadhana dasa

ART DIRECTOR Ramaprasida disa

LAYOUT ARTISTS Indrapramada dasa, Yamarija disa
PRODUCTION MANAGER $ri Govinda dasa

ILLUSTRATORS Baradrija disa, Jayarima dasa,
Muralidhara dasa, Pariksit disa, Puskara dasa, Dhrti-
devi dasi, Jadurani-devi dasi

PHOTOGRAPHERS Bhargava dasa, Muralivadana
désa, Vilasa-vigraha dasa, Yadubara dasa, Nityatrpta-
devi dasi, Visakha-devi dasi

TECHNICIANS Gadagraja dasa, Madhusiidana dasa,
Raksovanda disa, Sirnhesvara disa, Yugala-kisora dasa

COPY EDITORS Candandcirya disa, Gopiparanadhana
dasa, $rikinta dasa

COMPOSITORS Baldi-devi disi, Pirpacandra-devi dast

@ Published monthly, $7.00 per year ($8.00 outside
USA), by the Bhaktivedanta Book Trust,
3764 Watseka Ave., Los Angeles, Calif, 90034

© 1976 Bhaktivedanta Book Trust
Allrights reserved. Printed in USA.

PRONUNCIATION OF SANSKRIT WORDS

Sanskrit words and names in BACK TO GODHEAD
are spelled according to a system that scholars
throughout the world use to show how to
pronounce each word. Vowels in Sanskrit are
pronounced almost as in Italian. The sound of the
shorl ais like the uin but. The long dis like the ain
far and held twice as long as the short @, and eis
like the @ in evade. Long fis like the fin pique. The
vowel ris pronounced like the riin the English
word rim. The cis pronounced as in the English
word chair. The aspirated consonants (ch, jh, dh,
etc.) are pronounced as in staunch-heart, hedge-fog
and red-hot. The two spirants sand s are like the
English sh, and sis like the sin sun. So pronounce
Krsna as KRISHNA and Caitanya as CHAITANYA.

A The founder and original editor

of BACK TO GODHEAD is His Divine Grace
A. C. Bhaktivedanta Swami Prabhupada.
Srila Prabhupada first came to the United
States in September of 1965, and by July of
1966 he had begun the International Society
for Krishna Consciousness in a small
storefront in New York City.

From the beginning, BACK TO GODHEAD -
magazine was an integral part of ISKCON.
In fact, it has often been called “‘the
backbone of the Krsna consciousness
movement”’ by Srila Prabhupada, who
began writing, printing and distributing it
himself in 1944. Over the years, BACK TO
GODHEAD has changed in many ways, but
its purpose has remained one: to present
topics concerning Krsna, the Supreme
Personality of Godhead, for the spiritual
enlightenment of its readers.
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For those of us who wonder what it’s like
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“| would tell them,
‘Chanting is for
spiritual realization.
You chant; then
gradually you re-
alize yourself. You
realize that you are
not the body. Then
your spiritual life
begins.’”

Mr. Lahart: And how is that brought
out?

Srila Prabhupada: That is brought out
by this process of Krsna consciousness—
associating with devotees, chanting Hare
Krsna, eating prasada [food offered to
Lord Krsnal, and so forth. You have to
undergo some process. A man who is
unconscious can again become conscious
by some process. If one becomes un-
conscious, then by another process you
can bring him back to consciousness.
Mr. Lahart: Can I ask you a rather long
question? Assuming that all human
beings have an innate ability to speak, a
child will learn Sanskrit, English,
French, Chinese, or whatever, depend-
ing on the circumstances he finds him-
self in. Now, if I were Chinese, I would
say that Chinese is the best language,
while you, as an Indian, might take it
differently. So, what is the best way to
communicate? Now, in terms of your
movement’s bringing out God con-
sciousness, which [ would compare to
the ability to speak, how is your path,
your way, better than others?

Srila Prabhupada: There is no question
of one process being better or superior.
Krsna consciousness means God con-
sciousness. So, whether you are Chi-
nese, or English, or American, you have
consciousness, and when that conscious-
ness is purified, you become God
conscious.

Mr. Lahart: But is your way the only
way? 1 would think that there are
many different ways to get to God
consciousness.

Srila Prabhupada: Because God is one,
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God consciousness is one. Different
ways there may be, but only if you ac-
tually come to God consciousness are
the different ways approved. Other-
wise, they are bogus. Whether you come
to God consciousness through the Chris-
tian process or the Chinese process or
the Indian process, it doesn’t matter. But
if you do not come to God conscious-
ness, then it is all bogus.

Mr. Lahart: And how can you tell that
someone has come to God conscious-
ness?

Srila Prabhupada: God consciousness
means that you understand, “‘I am part
and parcel of God; therefore I am a ser-
vant of God.”” Then the process is all
right.

Mr. Lahart: Your movement has been
criticized to some degree.

Srila Prabhupada: How is it criticized?
Mr. Lahart: People have said that it
works against the family and against
Western society.

Srila Prabhupada: [He gestures to
several disciples.] Here is a family man.
Here is a family man. How can you say
our movement is against the family?
There are so many families. And there
are children. Have you seen our class in
the morning? There are many family
members—children, husband, wife.
They are present there. How can you say
we are against the family?

Mr. Lahart: But are your followers en-
couraged to visit with—

Srila Prabhupada: Let’s take your
questions one by one. You say we are
against the family, but this is wrong
propaganda. There are so many families

in our society. It is a complete society.
There are family members, there are
brahmacdris [celibate students], there
are sanmydsis [renounced monks], and
there are vanaprasthas [devotees retired
from family life]. Whatever situation is
suitable for you, you can accept. And in
any situation you can become God
conscious.

It is wrong propaganda to say that we
are against families. Here is a young man
and his wife: they are a family. And there
are many other families. Why do you say
that we are against the family? It is
wrong. You should note that this sort of
criticism is especially envious. It is not
proper. We invite all families to come
and take Krsna consciousness.

Mr. Lahart: I've been approached by
devotees at airports, on streets, and in
other places, and asked to buy literature.
Is that the way to God consciousness,
by selling and soliciting? How does that
fit in?

Srila Prabhupada: If I sell you a book
about Krsna consciousness and you read
it, you benefit by giving money to Krsna
and by reading about Krsna.

Mr. Lahart: How does it benefit the
person who works on the street selling
the book?

Srila Prabhupada: He is giving service
to Krsna without pay. That is a sign of
love. In the material field, also, there are
many philosophers, scientists, artists,
who work out of love for the subject
matter, not for a salary. That is love. But
our devotees are also becoming spiritu-
ally purified. And the more service they
give to God, the more they become spiri-
tually advanced.

Mr. Lahart: What are some other sides
to your movement? [ see people sell-
ing books, but what else do your disci-
ples do?

Srila Prabhupada: If you stay in our
temple for one whole day, from four
o’clock in the morning to ten o’clock at
night, you will see how we are engaged in
many different practices: worshiping the
Deity, chanting on beads, studying Vedic
literatures, cleaning, cooking, and so
many other things.

Mr. Lahart: You rise at four?
Ramesvara Svami: In this temple, at
three or three-thirty.

Mr. Lahart: And chant?

Rames$vara Svami: Chant and study.
Mr. Lahart: What is the purpose of ris-
ing at four in the morning, chanting and
studying?

Srila Prabhupada: To become ac-
customed to spiritual life. In the begin-
ning it is a little like military training:
““You must do this at this time, this thing
at that time.”” So any training means
regulated life.
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Mr. Lahart: What is the most impor-
tant project?

Srila Prabhupada: The most important
project is to become Krsna conscious.
Mr. Lahart: What is the most impor-
tant practice to come to that stage? Is
one technique more important than the
others?

Srila Prabhupada: You cannot say that
one thing is more important, and
another is less important. But if someone
can’t live in our temple, then we recom-
mend to him, *‘At least chant Hare
Krsna in your home, take Krsna prasdda,
read my books, and follow the regulative
principles, or, in other words, refrain
from sinful life.”’ Rames$vara Svami, can
you explain what sinful life is?
Ramesvara Svami: lllicit sex, meat-
eating, intoxication, and gambling. We
find that these activities disturb the body
and mind. They are not conducive for
spiritual practices.

Srila Prabhupiada: For example, if a
diseased man wants to be cured, he goes
to a doctor, who says, “Don’t do this.
Don’t eat this.”” The sdstra [scripture]
also cures disease—the disease of the
mind—by bringing the mind to the spiri-
tual platform. And for this there is some-
thing to do, and something not to do.
That’s all.

Mr. Lahart: I understand you came
here ten or eleven years ago, and that
you were almost seventy at the time?
Srila Prabhupada: Yes, I came here at
the age of seventy years.

Mr. Lahart: What were you doing
previously?

Srila Prabhupada: I was a family man. I

retired in 1954. Previously, when I was
twenty-five years old, my guru mahd-
rgja—my spiritual master—asked me to
take seriously this task of spreading
Krsna consciousness in the West. So I
was at that time a family man. I thought,
“Let me adjust my family affairs; then [
shall do it.”* So that adjustment took me
long years. I finally took it up seriously
at the age of fifty-eight. And when 1
was seventy years old, I came to your
country.

Mr. Lahart: Was it difficult for you to
give up what you were doing in order to
devote your full time to spiritual affairs?
Srila Prabhupada: [t is the Vedic
system that after a certain age, one
should give up family connections and
completely devote oneself to God con-
sciousness. In the beginning, until age
twenty-five, one should learn about
Krsna consciousness from the guru.
Then, if he is able to avoid family life, he
does not become a family man. But if,
due to circumstances, he is unable to
remain celibate, he may become a family
man. So he can remain a family man and
then, at age fifty, give it up. He then
retires from family life, but he travels to
holy places with his wife. Sometimes he
stays with her, and sometimes he stays
alone. In this way, when by practice he
can completely give up family attach-
ment, the wife goes back home and
remains under the care of her elderly
children, and the man takes sannydsa
and remains alone. Then his only work is
to spread Krsna consciousness. This is
the Vedic system.

Ramesvara Svami: The Vedic system is

“Whether you come
through the Chris-
tian or Chinese or
Indian process, it
doesn't matter. But
if you do not come
to God conscious-
ness, then it is all
bogus.”

a traditional social system from ancient
India.

Mr. Lahart: Is it better to do it the way
you did it, or to remain single?

Srila Prabhupada: The Vedic system
trains a brahmacdri not to enter into the
entanglement of material life. That is the
Vedic system. The basic principle is to
avoid entanglement in material affairs.
So at the early age, up to twenty-five
years, one should be trained to continue
as brahmacari [celibate] if he can, and
then he can take sannydsa. But if he is
unable to remain brahmacari, then let
him go step by step. Let him take to
household life, then retired life, then
sannydsa at the end. But it is compulsory
that he finally give up family life. Not
that he waits for death to take him away.
That is not the Vedic system.

Mr. Lahart: But young men tend not to
possess a great deal of wisdom. How can
they be fit for renounced life?

Srila Prabhupada: They have to be
trained. For example, here we have so
many young men who are sannydsis.
There is no injunction that a young man
cannot become a sannyasi. If he is able,
he can take sannydsa in the beginning.
But if he is not able, let him enter house-
hold life and then remain a householder
until the fiftieth year. Then he can retire
and take sannydsa. Nothing is forced. It
is a gradual process. But the ultimate end
is to become free from all material at-
tachment and completely devote one’s
life to Krsna consciousness. That is the
ultimate. Human life is meant for that
purpose—self-realization, or spiritual
realization. That opportunity must be
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“When a radio
message is
received, a foolish
man thinks, ‘How is
it speaking?’ So
any common man
will be astonished
at how God can
speak to you.”

given to all human beings. Unfor-
tunately, at the present moment civiliza-
tion has no scope for spiritual realization.
Men live like animals—eating, sleeping,
mating, and defending. They do not
know that there is another life, a spiritual
life. Now we are trying to educate them.
Mr. Lahart: How important is it to look
after physical life?

Srila Prabhupada: Physical life? You
must keep yourself fit to execute Krsna
consciousness. It is not our desire to be-
come sick and not be able to chant. Our
purpose is to chant, and we require the
physical necessities just to keep our-
selves fit. Not more than that. Eating is
necessary. Without eating [ will die. So
we take krsna-prasada. We do not eat in
the restaurant or hotel. No. We take nice
vegetables, rice, grains, sugar, milk (full
of vitamins). There is no deficiency
of food, so it is unnecessary to Kill
animals.

Mr. Lahart: You run farms as well, do
you not?

Srila Prabhupada: Yes.

Mr. Lahart: Are they working farms,
producing farms?

Srila Prabhupada: Yes. We have many
farms in your country. Just now I am
coming from New Vrindavan, in West
Virginia. Many devotees are living there.
If you go some time, you can see how
they are living. And there are other
farms—in New Orleans, for instance.
Tomorrow we are going to our farm in
Pennsylvania. So we get enough milk,
enough food grains, enough fruits, and
there is no economic problem. Our pur-
pose is to save time from unnecessary
labor for the necessities of life, and to
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utilize the saved time for developing
Krsna consciousness. As far as the body
is concerned, we should have as much as
is required to maintain ourselves, but no
more. In general, the motto in all our
temples and farms is “‘plain living and
high thinking.”

Mr. Lahart: Is your Society open to
everyone?

Srila Prabhupada: Yes. We give all help
to anyone who comes to our Society. We
give shelter, we give food, we give in-
struction, we give dress—everything—
without any condition. We invite every-
one, “Please come and live with us.”
We have 102 centers all over the world,
and we invite everyone to come live with
us very comfortably and practice Krsna
consciousness.

Mr. Lahart: How many centers in the
US.?

Srila Prabhupada: About fifty, includ-
ing the farms.

Mr. Lahart: How are they supported?
Do they support themselves?

Srila Prabhupada: Krsna supports
them.

Mr. Lahart: Krsna supports them?
Srila Prabhupada: Yes. Everything
belongs to Krsna, and since Krsna is
within you, if Krsna dictates, ‘‘Give the
Krsna temple three thousand dollars,”
you give it. Actually, this is a fact. One
man came and gave me a check for three
thousand dollars. I never asked him for
any money, but Krspa sent money
through him. We do not worry about
what will happen tomorrow, but we are
very nicely maintained by Krsna. That is
Krsna consciousness. In the Bhagavad-
gita [9.22] Krsna says,

o
i

ananyds cintayanto mam
ve janah paryupasate

tesam nityabhiyuktanan
yoga-ksemam vahamy aham

“To those who worship Me with devo-
tion, meditating on My transcendental
form, I carry what they lack and preserve
what they have.”

Mr. Lahart: But you still have to go out
and ask occasionally, don’t you?

Bali Mardana: Well, it is not that we sit
back and wait for Krsna to send things
to us.

Srila Prabhupada: Yes, we don’t sit
down idly. We are not idle preachers. We
are working very hard, harder than or-
dinary people.

Ramesvara Svami: The books we dis-
tribute are for educating people about
their spiritual identity, and the peo-
ple give donations to cover the cost of
printing.

Srila Prabhupada: Now | am eighty
years old. I am working twenty-one
hours a day. I think I work more than my
young disciples.

Ramesvara Svami: Oh, yes. It is hard
to keep up with Srila Prabhupada. We are
publishing his books, and sometimes he
is ahead of us by seventeen volumes.
Mr. Lahart: How do you spend your
days? You do a lot of traveling, I under-
stand.

Srila Prabhupada: Yes. We travel
throughout the world. Wherever I go, I
translate and write books at night, and in
the daytime I meet devotees and manage
the affairs of the Society. My disciples
ask me about many things, and they take
my decisions as final. From all over the
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world letters are coming. Although I
have over twenty secretaries, still they
consult me, and I give them advice.
Bali Mardan: In the evening Srila
Prabhupada goes to bed at ten o’clock
and gets up at eleven-thirty to begin
translating.

Mr. Lahart: You sleep just a couple of
hours, then.

Srila Prabhupada: No, one and a half
hours.

Mr. Lahart: That’s it?

Srila Prabhupada: Yes. Of course, in
the daytime I take two hours of rest. So,
in this way, altogether three to four
hours’ rest. Our philosophy is not that
you sit idly and wait for God to send
things. No. We know that God will send
everything, but still we work. Without
God’s sanction, nothing can come, and
we must work to become qualified to
receive the favor of God.

Mr. Lahart: Are you surprised at the
way the organization has prospered?
Srila Prabhupada: I am not surprised.
It is natural. For example, if you do busi-
ness in a proper way, there will be profit.
Similarly, if you act as enjoined in this
book of knowledge, the Bhagavad-gita,
your endeavor will expand and prosper.
Two plus two always equals four. It will
never total three or five. So here the

Lord says, ““For one who is engaged

twenty-four hours a day in My service, I

provide whatever he requires, and [ pro-
tect whatever he has.”” Thus, if you ac-
tually serve Krsna, whatever you need
will come.

Mr. Lahart: Does God speak to you
directly?

Srila Prabhupada: Yes. God speaks to
you when you are qualified. You cannot
expect God to be an order supplier, but
when He sees that you are qualified,
then He will speak to you.

Ramesvara Svami: It is difficult for
people to understand that God can speak
to a man.

Srila Prabhupada: People cannot un-
derstand many things. When a radio
message is received, a foolish man can-
not understand how the radio is playing.
He thinks, ““How is it speaking?’’ So any
common man will be astonished at how
God can speak to you. But that is foolish-
ness. God says,

tesam satata-yuktandam
bhajatam priti-piirvakam

dadami buddhi-yogarm tam
vena mam upayanti te

“To those who are constantly devoted
and worship Me with love, I give the

understanding by which they can come
to Me”” [Bg. 10.10]. God is situated in
everyone’s heart. As soon as He sees
that a person is qualified, He gives him
instruction.

Mr. Lahart: But you still must work to
achieve whatever Krsna is giving you.
Srila Prabhupada: Yes, you work for
Krsna. You have to work.

Mr. Lahart: I am curious about how
Krsna communicates—whether directly
or indirectly.

Srila Prabhupada: No, not indirectly.
Krsna communicates directly to His pure
devotee. A pure devotee always consults
Krsna, and Krsna will tell him, ‘Do like
this.”” Not figuratively. Directly.

Mr. Lahart: Does that apply to all kinds
of decisions and activities?

Srila Prabhupada: Everything—be-
cause a devotee does not do anything
without consulting Krsna.

Mr. Lahart: But that applies only to a
very greatly elevated soul?

Srila Prabhupada: Yes. Therefore, the
minor devotees consult the spiritual
master. That is our process. v
Rames$vara Svami: Thank you, Srila
Prabhupada.

Srila Prabhupada: Thank you for your
coming.

Mr. Lahart: Thank you. /o







For a long time scientists have been
asking, What's going on? And
some of them have tried to find out,
What's behind it all?

¢
Transcendental
Trendin Science

by Damodara dasa and Jagajivana dasa

Sir Isaac Newton once made a remarkable model
of the solar system. Thanks to a clever hand-
cranking mechanism, all of the tiny spinning globes
orbited a small *‘sun.”’

On entering Newton’s study, one of his colleagues, a
materialist, couldn’t help noticing the model. He was
flabbergasted.

“Dr. Newton,”’ the man stared, ‘‘who made this won-
derful contraption? The planets move with utter preci-
sion, you know. Why, it’s ingenious. Who made it?”’

““No one,”” Newton replied. ‘‘One day last week it
simply appeared here.”’

“Really, Dr. Newton, I think you’ve kept me in
suspense quite long enough. Now kindly tell me: who
made this solar system?”’

““My dear Doctor,”’ Newton said, ‘“if you’ll pardon
my saying so, you’re a fool. Just one look at this solar
system and you demand to know who made it. But
every evening you’re looking at the real solar system.
Why don’t you ask who made that?”’

While aware of how little he knew, Newton (along
with most of his contemporaries) was sure of one thing:
‘“This most beautiful system of the sun, planets, and
comets could only proceed from the counsel and
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“Every evening you re looking at the

real solar system,”’ Newton once told a
friend. “Why don 't you ask who made
that?”

dominion of an intelligent and
powerful Being.”’ Of course, that was
in the seventeenth century.

Before long, God-conscious
science sagged under the weighty
mathematical apparatus that Newton
himself had done so much to build.
By 1874, John Tyndall could make
this materialist-science manifesto:

The impregnable position of science
may be described in a few words. We
claim, and we shall wrest from theology,
the entire domain of cosmological
theory. All schemes and systems which
thus infringe upon the domain of science
must, insofar as they do this, submit to
its control and relinquish all thought of
controlling it. Acting otherwise proved
always disastrous in the past, and it is
simply fatuous today.

In Tyndall’s view, Newton’s God
had gone into retirement. Perhaps it
had been inevitable. In Newton’s
own view, God had been little more
than an old watchmaker who’d
wound up the universe a long time
ago and was letting it run on by itself.
And now, for physicist Tyndall and
others, even this idea of God had no
appeal. Now man was in control. Or
so they thought. The high-stepping
march of materialist science got
bogged down only fifty years later —
right in physics, Tyndall’s own field.

By 1900, when Max Planck’s quan-
tum theory gave the world an exact
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unit of atomic energy, physics had
become the cutting edge of ma-
terialist science’s slice into the uni-
verse. Chemists, biologists, even
astronomers—all sought to reduce
their data down to the physicist’s
atomic or subatomic particles. Acids,
muscle fibers, and galaxies weren’t
necessarily real any more. Only
atomic particles were real. If some-
thing was real, you could boil it
down—*‘reduce’’ it—to its atomic
particles. So in every field of science,
the experts began thinking
“reductionism.’’ For a while, as the
materialist scientists were reducing
matter to its smallest particles, many
people wondered whether they were
reducing science to absurdity.

As the physicists closed in and
boiled things down, matter’s inner
secret seemed only to get lost in the
steam. In fact, by 1927 Werner
Heisenberg had formulated his Un-
certainty Principle. He showed that
at the infinitesimal subatomic levels
where ‘‘reductionism’’ takes us, it’s
impossible to say where a particle is
even if you know how it’s moving,
and it’s impossible to say howit’s
moving even if you know where it is.

Also, Heisenberg pointed out that
the very beams of energy used to ob-
serve a particle disturb the particle
observed, so you can’t really say

Einstein talked of a benevolent Being. “I refuse
to believe that God plays dice with the world.”

whatit is, either. And the final blow:
even the consciousness of the ob-
server disturbs the particle. So the
scientists ended up asking not just
what, where, or how, but who. In
other words, ‘‘reductionism’’ —the
pillar of materialist precision—
began to look a lot like a study in
psychology.

Over the last fifty years, Nobel
Prize winner Heisenberg and others
have turned the scientific tide. As
we’d expect, the materialist and
reductionist scientists are still with
us, but now a whole new wave of
antimaterialist and transcendentalist
scientists has emerged.

Another member of this wave,
Nobel Prize winner Erwin
Schrodinger, turned many heads
when, in 1925, he wrote on ‘‘the pro-
found rightness of the basic convic-
tion” in the Vedic literature (such as
Bhagavad-gita and Srimad-
Bhagavatam):

It is not possible that this unity of knowl-
edge, feeling, and choice which you call
your own should have sprung into being
from nothingness . . . [It is] essentially
eternal and unchangeable and
numerically onein all men, nay in all
sensitive beings.

And some thirty-five years later, in
his introduction to Srimad-
Bhagavatam, His Divine Grace A. C.
Bhaktivedanta Swami
Prabhupada confirmed that
spiritual understanding is
““based more or less on the
oneness of the entire
human society, nay, on the
entire energy of living
beings.”” We can observe in
these two statements a
sameness of world view,
and even of words—a
remarkable harmony be-
tween the transcendentalist
and the physicist. More and
more, science present is
sounding like science
past—the God-conscious
science of Newton’s day
and before.

With a special urgency,
Schrodinger wanted to
show that the human per-
sonality couldn’t just
‘‘have sprung into being



from nothingness.”’ He argued for
the existence of an eternal transcen-
dental energy —in fact, an energy not
only eternal, not only transcenden-
tal, but also personal. He disowned
the impersonalism of many of his
fellow scientists and lamented, ‘‘No
personal God can form part of a
world-model that has only become
accessible at the cost of removing
everything personal fromit.”’

Plato affirmed, “This world came to
be, in very truth, through the provi-
dence of God—a living being with soul
and intelligence.”

Again, Schrodinger echoes the
five-thousand-year-old Vedic
literature, which foresaw the
bewilderment of materialist science
[Bhagavad-gita 12.5]:

For those whose minds are attached to
the unmanifested, impersonal feature of
the Supreme, advancement is very trou-
blesome. To make progress in that dis-
cipline is always difficult for those who
are embodied.

So even thousands of years ago
there were people who thought that
beyond the universe, everything is
impersonal or even void. In fact, the
ancient Greek Democritus once
called all existence just “‘atoms and
the void.”’ But just as Lord Krsna
had refuted the impersonalists of His
day, Plato refuted Democritus. In
his Timaeus Plato affirmed, *“This
world came to be, in very truth,
through the providence of God—a
living being with soul and intelli-
gence.”” Much later, in 1898, after
John Tyndall had spoken up for the

voidists, B.P. Bowne wrote, ““If, .
then, the idea of Being must include

- permanence as well as activity, we

must say that only the personal truly
is. All else is flow and process.”’

It’s clear that supporters of a God-
conscious, personalist science have
been with us all along, too. This tran-
scendental tradition in scientific
thought wends its way from the
Vedic literature and sages to West-
erners like Plato, Bowne, and
Schrodinger, and, thanks to the
translations of Srila Prabhupada, to
readers like ourselves.

In Where the Wasteland Ends,
Theodore Roszak decries the so-
called scientific vision that
‘‘dis-integrates the landscape,
reduces it to bits and pieces, dis-
covers how it works, but not what it
means. The action of the parts blocks
out the meaning of the whole.”” He
suggests ‘‘that the richest symbols in
human culture come down to us
from an early generation of
supremely gifted visionaries,”’ and
that progress for humanity is to find
“‘the way back. To the source from
which the adventure of human
culture takes its beginning. It is this
progress which the good society ex-
ists to facilitate for all its members.”’

He calls the ideal the ““Old Gnosis,’
and holds that ‘‘we have nothing to
add to the splendor of the Old Gnosis
and can make no progress ‘beyond
it.” We can do no more than return to
it, borrow from it, reshape it to suit
the times.”’

Recently, Dr. Roszak has con-
firmed that the Vedic literatures,
“‘especially the Upanisadsand a great
work like the Bhagavad-gitd, are cer-
tainly expressions of the insights that
are fundamental to culture, or to
what I called the ‘Old Gnosis.’

Swami Bhaktivedanta’s version of
the Gitd, is very good—a very fine
work, nicely done with a literal trans-
lation.”” Additionally, the studies of
Dr. J. Stillson Judah have traced Srila
Prabhupada’s lineage back to what
Roszak called ‘‘an early generation
of gifted visionaries.”

For his part, Srila Prabhupada has
already begun to reshape the Old
Gnosis to suit the times. In Easy
Journey to Other Planets, Srila
Prabhupada explains the Vedic
wisdom in the language of the latest
discoveries in space science and
physics. As he says, ‘It is enlivening
to see the principles of the eternal
religion of man from the viewpoint
of the modem scientist.”’ o]

B.P. Bowne wrote, “only the personal truly is. All else is flow and process.”
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SRIMAD-BHAGAVATAM
Tloe Beantfiel Hosy of the Forsonaltty of Jodhead

This is the continuing presentation of Srimad-Bhagavatam, India’s great spiritual classic written 5,000 years ago
by Krsna Dvaipayana Vyasa, and now presented in a new translation with commentary by His Divine Grace A. C.
Bhaktivedanta Swami Prabhupada. $Srimad-Bhagavatam provides the key to how humanity can become united in
peace, prosperity and friendship around a common cause. That common cause is the spiritual oneness of all living,
beings, and the Srimad-Bhagavatam presents a revolutionary ideology which can serve as the basis for the re-
spiritualization of society. There is no lack of mundane scientific advancement in today’s world, but what is lacking
is knowledge of the science of God. Therefore, in a world suffering from universal discord, anxiety and confusion,
there is no more important literature than this brilliant Srimad-Bhagavatam. If you would like to obtain any single
volume or the entire series of the Bhagavatam currently in print, use coupon on last page.

First Canto

“Creation”

CHAPTER EIGHT

Prayers by Queen Kunti
and Pariksit Saved

(continued from previous issue)

TEXT 38
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ke vayarh ndma-rupabhyam
yadubhih saha pandavah

bhavate 'darsanam yarhi
hrsikanam ivesituh

ke—who are; vayam—we; nama-ripabhyam—without fame and
ability; yadubhih—with the Yadus: saha—along with; pandavah—and
the Pandavas: bhavatah—Your; adarsanam—absence; yarhi—as if;
hrsikanam—of the senses; iva—like: ituh—of the living being.

TRANSLATION

As the name and fame of a particular body is finished with the
disappearance of the living spirit, similarly if You do not look
upon us, all our fame and activities, along with the Pandavas and
Yadus, will end at once.

PURPORT

. Kuntidevi is quite aware that the existence of the Pandavas is due to
Sri Krsna only. The Pandavas are undoubtedly well established in name
and fame and are guided by the great King Yudhisthira, who is morality
personified, and the Yadus are undoubtedly great allies, but without the
guidance of Lord Krsna all of them are nonentities, as much as the senses
of the body are useless without the guidance of consciousness. No one
should be proud of his prestige, power and fame without being guided by
the favor of the Supreme Lord. The living beings are always dependent,
and the ultimate dependable object is the Lord Himself. We may,

therefore, invent by our advancement of material knowledge all sorts of
counteracting material resources, but without being guided by the Lord
all such inventions end in fiasco, however strong and stout the reaction-
ary elements may be.

TEXT 39
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neyarn Sobhisyate iatra
yathedanim gadadhara

tvat-padair ankitg bhati
sva-laksana-vilaksitaih

na—not; iyam—this land of our kingdom: sobhisyate—will appear
beautiful; tatra—then; yathd—as it is now:; iddnim—how:
gadadhara—0 Krsna; tvat—Your; padaih—by the feet; ankita—
marked; bhati—is dazzling; sva-laksana—Your own marks; vilak-
sitaih—by the impressions.

TRANSLATION

O Gadadhara [Krsna], our kingdom is now being marked by the
impressions of Your feet, and therefore it appears beautiful. But
when You leave, it will no longer be so.

PURPORT

There are certain particular marks on the feet of the Lord which
distinguish the Lord from others. The marks of a flag, thunderbolt, and
instrument to drive an elephant, umbrella, lotus, disc, etc., are on the
bottom of the Lord’s feet. These marks are impressed upon the soft dust
of the land where the Lord traverses. The land of Hastindpura was thus
marked while Lord $ri Krsna was there with the Pandavas, and the
kingdom of the Pandavas thus flourished by such auspicious signs.
Kuntidevi pointed out these distinguished features and was afraid of ill
luck in the absence of the Lord.

TEXT 40
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ime jana-paddh svrddhah
supakkausadhi-virudhah

vanddri-nady-udanvanto
hy edhante tava viksitaih
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ime—all these; jana-padah—cities and towns; surddhah—flourished;
supakka—nature; ausadhi—herbs; virudhah—vegetables: vana—
forests: adri—hills; nadr—rivers; udanvantah—seas; hi—certainly;
edhante—increasing; tava—by You; viksitaih—seen.

TRANSLATION

All these cities and villages are flourishing in all respects be-
cause the herbs and grains are in abundance, the trees are full of
fruits, the rivers are flowing, the hills are full of minerals and the
oceans full of wealth. And this is all due to Your glancing over
them.

PURPORT

Human prosperity flourishes by natural gifts and not by gigantic in-
dustrial enterprises. The gigantic industrial enterprises are products of a
godless civilization, and they cause the destruction of the noble aims of
human life. The more we go on increasing such troublesome industries to
squeeze out the vital energy of the human being, the more there will be
unrest and dissatisfaction of the people in general, although a few only
can live lavishly by exploitation. The natural gifts such as grains and
vegetables, fruits, rivers, the hills of jewels and minerals, and the seas
full of pearls are supplied by the order of the Supreme, and as He
desires. material nature produces them in abundance or restricts them at
times. The natural law is that the human being may take advantage of
these godly gifts by nature and satisfactorily flourish on them without
being captivated by the exploitative motive of lording it over material
nature. The more we attempt to exploit material nature according to cur
whims of enjoyment, the more we shall become entrapped by the reac-
tion of such exploitative attempts. If we have sufficient grains, fruits,
vegetables and herbs, then what is the necessity of running a
slaughterhouse and killing poor animals? A man need not kill an animal
if he has sufficient grains and vegetables to eat. The flow of river waters
fertilizes the fields, and there is more than what we need. Minerals are
produced in the hills, and the jewels in the ocean. If the human civiliza-
tion has sufficient grains, minerals, jewels, water, milk, etc., then why
should it hanker after terrible industrial enterprises at the cost of the
lahor of some unfortunate men? But all these natural gifts are dependent
on the merey of the Lord. What we need, therefore, is to be obedient to
the laws of the Lord and achieve the perfection of human life by devo-
tional service. The indications by Kuntidevi are just to the point. She
desires that God’s mercy be bestowed upon them so that natural
prosperity be maintained by His grace.

TEXT 41
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atha visvesa visvdtman
visva-miirte sva-kesu me

sneha-pasam imari chindhi
drdham pandusu vrsnisu

atha—therefore; visva-isa—O Lord of the universe; visva-@tman—0
soul of the universe: visva-miirte—O personality of the universal form;
sva-kesu—unto my own kinsmen; me—my;: sneha-pasam—tie of affec-
tion; imam—this; chindhi£cut off; drdham—deep; pd?du._m—for the
Pandavas; vrsnisu—for the Vranis also.

TRANSLATION

O Lord of the universe, soul of the universe, O personality of
the form of the universe, please, therefore, sever my tie of affec-
tion for my kinsmen, the Pandavas and the Vrsnis.

PURPORT

A pure devotee of the Lord is ashamed to ask anything in self-interest
from the Lord. But the householders are sometimes obliged to ask favors

[Canto 1, Ch. 8

from the Lord, being bound by the tie of family affection. Srimati
Kuntidevi was conscious of this fact, and therefore she prayed to the
Lord to cut off the affectionate tie from her own kinsmen, the Pandavas
and the Vrsnis. The Pandavas are her own sons, and the Vrsnis are the
members of her paternal family. Krsna was equally related to both the
families. Both the families required the Lord’s help because both were
dependent devotees of the Lord. Srimati Kuntidevi wished $r1 Krsna to
remain with her sons the Pandavas, but by His doing so her paternal
house would be bereft of the benefit. All these partialities troubled the
mind of Kunti, and therefore she desired to cut off the affectionate tie.

A pure devotee cuts off the limited ties of affection for his family and
widens his activities of devotional service for all forgotten souls. The
typical example is the band of six Gosvamis, who followed the path of
Lord Caitanya. All of them belonged to the most enlightened and
cultured rich families of the higher castes, but for the benefit of the mass
of population they left their comfortable homes and hecame mendicants.
To cut off all family affection means to broaden the field of activities.
Without doing this, no one can be qualified as a brahmana, a king, a
public leader or a devotee of the Lord. The Personality of Godhead, as an
ideal king, showed this by example. $ri Ramacandra cut off the tie of
affection for His beloved wife to manifest the qualities of an ideal king.

Such personalities as a brahmana, a devotee, 2 king or a public leader
must be very broadminded in discharging their respective duties. Srimat1
Kuntidevi was conscious of this fact, and being weak she prayed to be
free from such bondage of family affection. The Lord is addressed as the
Lord of the universe, or the Lord of the universal mind, indicating His
all-powerful ability to cut the hard knot of family affection. Therefore, it
is sometimes experienced that the Lord, out of His special affinity
towards a weak devotee, breaks the family affection by force of circum-
stances arranged by His all-powerful energy. By doing so He causes the
devotee to become completely dependent on Him and thus clears the path
for his going back to Godhead.

TEXT 42
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tvayi me ‘nanya-visayd
matir madhu-pate ‘sakrt

ratim udvahatad addha
gangevaugham udanvati

tvayi—unto You; me—my; ananya-visayd—unalloyed; matih—at-
tention; madhu-pate—0 Lord of Madhu; asakrt—continuously; ratim—
attraction; udvahatdt—may overflow; addhid—directly; gangd—the
Ganges; iva—like; ogham —fows; udanvati—down to the sea.

TRANSLATION

O Lord of Madhu, as the Ganges forever flows to the sea without
hindrance, let my attraction be constantly drawn untoe You without
being diverted to anyone else.

PURPORT

Perfection of pure devotional service is attained when all attention is
diverted towards the transcendental loving service of the Lord. To cut off
the tie of all other affections does not mean complete negation of the
finer elements, like affection for someone else. This is not possible. A liv-
ing being, whoever he may be, must have this feeling of affection for
others because this is a symptom of life. The symptoms of life, such as
desire, anger, hankerings, feelings of attraction, etc., cannot be annihi-

lated. Only the objective has to be changed. Desire cannot be negated, but

in devotional service the desire is changed only for the service of the
Lord in place of desire for sense gratification. The so-called affection for
family, society, country, etc., consists of different phases of sense gra-
tification. When this desire is changed for the satisfaction of the Lord, it
is called devotional service.
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In the Bhagavad-gitd we can see that Arjuna desired not to fight with
his brothers and relations just to satisfy his own personal desires. But
when he heard the message of the Lord, Srimad Bhagavad-gitd, he
changed his decision and served the Lord. And for his doing so, he be-
came a famous devotee of the Lord, for it is declared in all the scriptures
that Arjuna attained spiritual perfection by devotional service to the
Lord in friendship. The fighting was there, the friendship was there, Ar-
juna was there, and Krsna was there, but Arjuna became a different per-
son by devotional service. Therefore, the prayers of Kunti also indicate
the same categorical changes in activities. gﬂmatl Kunti wanted to serve
the Lord without diversion, and that was her prayer. This unalloyed
devotion is the ultimate goal of life. Our attention is usually diverted to
the service of something which is nongodly or not in the program of the
Lord. When the program is changed into the service of the Lord, that is
to say when the senses are purified in relation with the service of the
Lord, it is called pure unalloyed devotional service. Srimati Kuntidevi
wanted that perfection and prayed for it from the Lord.

Her affection for the Pandavas and the Vrsnis is not out of the range
of devotional service because the service of the Lord and the service of
the devotees are identical. Sometimes service to the devotee is more
valuable than service to the Lord. But here the affection of Kuntidevi for
the Pandavas and the Vrsnis was due to family relation. This tie of affec-
tion in terms of material relation is the relation of mdyd because the
relations of the body or the mind are due to the influence of the external
energy. Relations of the soul, established in relation with the Supreme
Soul, are factual relations. When Kuntidevi wanted to cut off the family
relation, she meant to cut off the relation of the skin. The skin relation is
the cause of material bondage, but the relation of the soul is the cause of
freedom. This relation of the soul to the soul can be established by the
via medium of the relation with the Supersoul. Seeing in the darkness is
not seeing. But seeing by the light of the sun means to see the sun and
everything else which was unseen in" the darkness. That is the way of
devotional service.

TEXT 43
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§ri-krsna krsna-sakha vrsny-rsabhavani-dhrug-

rdjanya-varisa-dahandnapavarga-virya
govinda go-dvija-surarti-haravatara
yogesvardkhila-guro bhagavan namas te

éri-krsna—O Sri Krsna; krsna-sakha—O friend of Arjuna; vrspi—of
descendants of Vrsni: rsabha—O chief; avani—the earth; dhruk—
rebellious; rdjanya-varhsa —dynasties of the kings; dahana—O annihi-
lator; anapavarga—without deterioration of; virya—prowess;
govinda—O proprietor of Golokadhima; go—of the cows; drija—the
brahmanas; sura—the demigods; arti-hara—to relieve distress;
avatdra—0 Lord who descends; yoga-ifvara—0 master of all mystic

powers; akhila—universal; guro—O preceptor; bhagavan—O possessor

of all opulences; namah te—respectful obeisances unto You.

TRANSLATION

O Krsna, O friend of Arjuna, O chief amongst the descendants
of Vrsni, You are the destroyer of those political parties which are
disturbing elements on this earth. Your prowess never deterio-
rates. You are the proprietor of the transcendental abode, and You
descend to relieve the distresses of the cows, the brahmanas and
the devotees. You possess all mystic powers, and You are the pre-
ceptor of the entire universe. You are the almighty God, and I offer
You my respectful obeisances.

PURPORT

A summary of the Supreme Lord §ri Krsna is made herein by Srimati
Kuntidevi. The almighty Lord has His eternal transcendental abode
where He is engaged in keeping surabhi cows. He is served by hundreds
and thousands of goddesses of fortune. He descends on the material
world to reclaim His devotees and to annihilate the disturbing elements
in groups of political parties and kings who are supposed to be in charge
of administration work. He creates, maintains and annihilates by His
unlimited energies, and still He is always full with prowess and does not
deteriorate in potency. The cows, the brahmanas and the devotees of the
Lord are all objects of His special attention because they are very impor-
tant factors for the general welfare of living beings.

TEXT 44
qd 3919

TR FeUa:  IRYAIRISRE: |

E e ISl ARATE A 1188l

sila uvdca
prihayetthar kala-padaih
parinitakhilodayah
mandari jahdsa vaikuntho
mohayann iva mayayd

siitah uvdca—Sita said; prthaya—by Prtha (Kunti); ittham—this;
kala-padaih—by chosen words; parinita—being worshiped; akhila—
universal; udayah—glories; mandam—mildly; jahdsa—smiled:
vaikunthah—the Lord; mohayan—captivating; iva—like; mayayd—
His mystic power,

TRANSLATION

Suta Gosvami said: The Lord, thus hearing the prayers of
Kuntidevi, composed in choice words for His glorification, mildly
smiled. That smile was as enchanting as His mystic power.

PURPORT

Anything that is enchanting in the world is said to be a representation
of the Lord. The conditioned souls, who are engaged in trying to lord it
over the material world, are also enchanted by His mystic powers, but
His devotees are enchanted in a different way by the glories of the Lord,
and His merciful blessings are upon them. His energy is displayed in dif-
ferent ways, as electrical energy works in manifold capacities. Srimati
Kuntidevi has prayed to the Lord just to enunciate a fragment of His glo-
ries. All His devotees worship Him in that way, by chosen words, and
therefore the Lord is known as Uttamasloka. No amount of chosen
words is sufficient to enumerate the Lord’s glory, and yet He is satisfied
by such prayers as the father is satisfied even by the broken linguistic at-
tempts of the growing child. The word maya is used both in the sense of
delusion and mercy. Herein the word mdyd is used in the sense of the
Lord’s mercy upon Kuntidevi.

TEXT 45
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tar badham ity upamanirya
pravi§ya gajasihvayam

striyas ca sva-puram ydsyan
premnd rajid niwiritah

tam—all those; badham—accepted; iti—thus: updmantrya—subse-
quently informed; pravi§ya—entering; gajasahvayam—the palace of
Hastinapura; striyah ca—other ladies; sva-puram—own residence;
yasyan—while starting for; premna—with love; rajia—by the King;
nivdritah—stopped.
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TRANSLATION

Thus accepting the prayers of Srimati Kuntidevi, the Lord sub-
sequently informed other ladies of His departure by entering the
palace of Hastindpura., But upon preparing to leave, He was
stopped by King Yudhisthira, who implored Him lovingly.

PURPORT

No one could make Lord Krsna stay at Hastindpura when He decided
to start for Dviraka, but the simple request of King Yudhisthira that the
Lord remain there for a few days more was immediately effective. This
signifies that the power of King Yudhisthira was loving affection, which
the Lord could not deny. The almighty God is thus conquered only by
loving service and nothing else. He is fully independent in all His deal-
ings, but He voluntarily accepts obligations by the loving affection of His
pure devotees.

TEXT 46
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vydsddyair iSvarehdjiiaih
krsnenadbhuta-karmana

prabodhito ‘pitihdsair
nabudhyata Sucarpitah

vydsa-ddyaik —by great sages headed by Vyisa; Bvara—the almighty
God; iha—by the will of; jiaih—by the learned; krsnena—by Krsna
Himself; adbhuta-karmana—by one who performs all superhuman
work; prabodhitah—being solaced; api—although; itihasaih—by evi-
dences from the histories; na—not; abudhyata—satished; Sucd ar-
pitah—distressed.

TRANSLATION

King Yudhisthira, who was much aggrieved, could not be con-
vinced, despite instructions by great sages headed by Vyasa and the
Lord Krsna Himself, the performer of superhuman feats, and
despite all historical evidence.

PURPORT

The pious King Yudhisthira was mortified because of the mass
massacre of human beings in the Battle of Kuruksetra, especially on his
account. Duryodhana was there on the throne, and he was doing well in
his administration, and in one sense there was no need of fighting. But
on the principle of justice Yudhisthira was to replace him. The whole
clique of politics centered around this point, and all the kings and resi-
dents of the whole world became involved in this fight between the rival
brothers. Lord Krsna was also there on the side of King Yudhisthira. It is
said in the Mahabhdrata, Adi-parva (20) that 640,000,000 men were
killed in the eighteen days of the Battle of Kuruksetra, and some
hundreds of thousands were missing. Practically this was the greatest
battle in the world within five thousand years.

This mass killing simply to enthrone Maharija Yudhisthira was too
mortifying, so he tried to be convinced with evidences from histories by
great sages like Vyasa and the Lord Himself that the fighit was just be-
cause the cause was just. But Maharaja Yudhisthira would not be
satisfied, even though he was instructed by the greatest personalities of
the time. Krsna is designated herein as the performer of superhuman ac-
tions, but in this particular instance neither He nor Vyasa could convince
King Yudhisthira. Does it mean that He failed to be a superhuman actor?
No, certainly not. The interpretation is that the Lord as Zvara, or the
Supersoul in the hearts of both King Yudhisthira and Vyésa, performed
still more superhuman action because the Lord desired it. As Supersoul
of King Yudhisthira, He did not allow the King to be convinced by the
words of Vyasa and others, including Himself, because He desired that

[Canto 1, Ch.8

the King hear instructions from the dying Bhismadeva, who was another
great devotee of the Lord. The Lord wanted that at the last stage of his
material existence the great warrior Bhismadeva see Him personally and
see his beloved grandchildren, King Yudhisthira, etc., now situated on
the throne, and thus pass away very peacefully. Bhismadeva was not at
all satisfied to fight against the Pandavas, who were his beloved father-
less grandchildren. But the ksatrtyas are also very stern people, and
therefore he was obliged to take the side of Duryodhana because he was
maintained at the expense of Duryodhana. Besides this, the Lord also
desired that King Yudhisthira be pacified by the words of Bhismadeva so
that the world could see that Bhismadeva excelled all in knowledge, in-
cluding the Lord Himself.

TEXT 47
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dha raja dharma-sutas
cintayan suhrdarit vadham

prikrtendtmana viprah
sneha-moha-vasarh gatah

dha—said; rdja—King Yudhisthira; dharma-sutah—the son of
Dharma (Yamarija); cintayan—thinking of; suhrdam—of the friends;
vadham—Lkilling; prakrtena—by material conception only; dtmana —by
the self; viprah—O brakmana; sneha—affection; moha—delusion;
vasam—being carried away by; gatah—having gone.

TRANSLATION
King Yudhisthira, son of Dharma, overwhelmed by the death of

his friends, was aggrieved just like a common, materialistic man. O
sages, thus deluded by affection, he began to speak.

PURPORT

King Yudhisthira, though he was not expected to become aggrieved
like a common man, became deluded by worldly affection by the will of
the Lord (just as Arjuna was apparently deluded). A man who sees
knows well that the living entity is neither the body nor the mind, but is
transcendental to the material conception of life. The common man
thinks of violence and nonviolence in terms of the body, but that is a
kind of delusion. Everyone is duty-bound according to one’s occupational
duties. A ksatriya is bound to fight for the right cause, regardless of the
opposite party. In such discharge of duty, one should not be disturbed by
annihilation of the material body, which is only an external dress of the
living soul. All this was perfectly known to Maharaja Yudhisthira, but by
the will of the Lord he became just like a common man because there was
another great idea behind this delusion: the King would be instructed by
Bhisma as Arjuna was instructed by the Lord Himself.

TEXT 48
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aho me pasyatajiananm
hrdi radham duratmanah
parakyasyaiva dehasya
bahvyo me “ksauhinir hatah

aho—0; me—my; pasyata—just see; ajidnam—ignorance; hrdi—in
the heart; radham—situated in; durdtmanah—of the sinful;
parakyasya—meant for others; eva—certainly; dehasya—of the body:;
bahvyah—many, many; me—by me; aksauhinth—combination of mili-
tary phalanxes; hatah—killed.
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TRANSLATION

King Yudhisthira said: O my lot! I am the most sinful man! Just
see my heart, which is full of ignorance! This body, which is
ultimately meant for others, has killed many, many phalanxes of
men.

PURPORT

A solid phalanx of 21,870 chariots, 21,870 elephants, 109,650 infan-
try and 65,600 cavalry is called an aksauhini, And many aksauhinis
were killed on the Battlefield of Kuruksetra. Maharaja Yudhisthira, as
the most pious king of the world, takes for himself the responsibility for
killing such a huge number of living beings because the battle was
fought to reinstate him on the throne. This body is, after all, meant for
others. While there is life in the bedy. it is meant for the service of
others, and when it is dead it is meant to be eaten by dogs and jackals or
maggots. He is sorry because for such a temporary bedy such a huge
massacre was committed.

TEXT 49
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bala-dvija-suhrn-mitra-
pitr-bhratr-guru-druhah

na me sydn niraydn mokso
hy api varsdyutd-yulaih

bala—boys; dvi-ja—the twice-born; suhrt—well-wishers: mitra—
friends; pitr—parents; bhrdtr—brothers; guru—preceptors; druhah—
one who has killed; na—never; me—my; sydr—there shall be;
nirayat—from hell; moksah—liberation; hi—certainly; api—although;
varsa—years; ayutd—millions; yutaii—being added.

TRANSLATION
I have killed many boys, brahmanas, well-wishers, friends,
parents, preceptors and brothers. Though I live millions of years, |
will not be relieved from the hell that awaits me for all these sins.

PURPORT

Whenever there is a war, there is certainly a massacre of many inno-
cent living beings, such as boys, brahmanas and women, whose killing is
considered to be the greatest of sins. They are all innocent creatures, and
in all circumstances killing of them is forbidden in the scriptures.
Maharaja Yudhisthira was aware of these mass killings. Similarly, there
were friends, parents and preceptors also on both sides, and all of them
were killed. It was simply horrible for him to think of such killing, and
therefore he was thinking of residing in hell for millions and billions of
years.

TEXT 50
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naino rdjiiah praja-bhartur
dharma-yuddhe vadho dvisam
iti me na tu bodhdya
kalpate sasanari vacah

na—never; enah—sins; rajaah—of the king; praja-bhartuh—of one
who is engaged in the maintenance of the citizens; dharma—for the
right cause: yuddhe—in the fight; vadhah—killing: dvisim—of the
enemies; iti—all these; me—for me: na—never; tu—but; bodhdya—
for satisfaction; kalpate—they are meant for administration: $asanam—
injunction; vacah—words of.

TRANSLATION

There is no sin for a king who kills for the right cause, who is
engaged in maintaining his citizens, But this injunction is not
applicable to me.

PURPORT

Maharaja Yudhisthira thought that although he was not actually in-
volved in the administration of the kingdom, which was being carried on
well by Duryodhana without harm to the citizens, he caused the killing of
so many living beings only for his personal gain of the kingdom from the
hands of Duryodhana. The killing was committed not in the course of ad-
ministration but for the sake of self-aggrandizement, and as such he
thought himself responsible for all the sins.

TEXT 51
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strinam mad-dhata-bandhiindm
droho yo ‘sav thotthitah

karmabhir grhamedhiyair
naham kalpo vyapohitum

stringm—of the women; mat—by me; hata-bandhindm—of the
friends who are killed; drohah—enmity; yah—that; asau—all those;
iha—herewith; utthitah—has accrued: karmabhih—by dint of work:
grhamedhiyaih—by persons engaged in material welfare; na—never;
aham—1; kalpah—can expect: vyapohitum—undoing the same.

TRANSLATION

I have killed many friends of women, and I have thus caused en-
mity to such an extent that it is not possible to unde it by material
welfare work.

PURPORT

The grhamedhis are those whose only business is to perform welfare
work for the sake of material prosperity. Such material prosperity is
sometimes hampered by sinful activities, for the materialist is sure to
commit sins, even unintentionally, in the course of discharging material
duties. To get relief from such sinful reactions, the Vedas prescribe
several kinds of sacrifices. It is said in the Vedas that by performing the
asvamedha yajia (horse sacrifice) one can get relief from even
brahma-hatya (killing of a brahmana).

Yudhisthira Maharaja performed this asvamedha yajiia, but he thinks
that even by performing such yajas it is not possible to get relief from
the great sins committed. In war either the husband or the brother or
even the father or sons go to fight. And when they are killed, a fresh en-
mity is created, and thus a chain of actions and reactions increases which
is not possible to be counteracted even by thousands of asvamedha
yajnas.

The way of work (karma) is like that. It creates one action and another
reaction simultaneously and thus increases the chain of material ac-
tivities, binding the performer in material bondage. In the Bhagavad-
gita (Bg. 9.27-28) the remedy is suggested that such actions and reac-
tions of the path of work can be checked only when work is done on
behalf of the Supreme Lord. The Battle of Kuruksetra was actually
fought by the will of the Supreme Lord Sri Krsna, as it is evident from
His version, and only by His will was Yudhisthira placed on the throne of
Hastinapura. Therefore, factually no sin whatsoever touched the Pin-
davas, who were only the order carriers of the Lord. For others, who
declare war out of personal interest, the whole responsibility lies on
them.

TEXT 52
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yatha parkena parikimbhah
surayd vd surakrtam

bhiita-hatyar tathaivaikarit
na yajiiair mrstum arhati

yatha—as much as; partkena—by the mud; parka-ambhah—water
mixed with mud: surayd—by wine; va—either: surdkrtam—impurity
caused by the slight touch of wine; bhita-hatydm—killing of animals:
tatha—like that; eva~certainly; ekdm—one; na—never; yajiaih—by
the prescribed sacrifices; mdrstum—to counteract; arhati—is worth-
while.

TRANSLATION

As it is not possible to filter muddy water through mud, or
purify a wine-stained pot with wine, it is not possible to counteract
the killing of men by sacrificing animals.

PURPORT

Asvamedha yajfias or gomedha yajfias, sacrifices in which a horse or a
bull is sacrificed, were not, of course, for the purpose of killing the
animals. Lord Caitanya said that such animals sacrificed on the altar of
yajfia were rejuvenated and a new life was given to them. It was just to
prove the efficacy of the hymns of the Vedas. By recitation of the hymns
of the Vedas in the proper way, certainly the performer gets relief from
the reactions of sins, but in case of such sacrifices improperly done under
inexpert management, surely one has to become responsible for animal
sacrifice. In this age of quarrel and hypocrisy there is no possibility of
performing the yajrias perfectly for want of expert brahmanas who are
able to conduct such yajfias. Mahardja Yudhisthira therefore gives a hint
to performing sacrifices in the age of Kali. In the Kali-yuga the only
sacrifice recommended is the performance of hari-nama-yajiia inaugu-
rated by Lord Sri Caitanya Mahaprabhu. But one should not indulge in
animal killing and counteract it by performing the hari-nama yajia.
Those who are devotees of the Lord never kill an animal for self-interest,
and (as the Lord ordered Arjuna) they do not refrain from performing
the duty of a ksatriya. The whole purpose, therefore, is served when
everything is done for the will of the Lord. This is possible only for the
devotees.

Thus end the Bhaktivedanta purports of the First Canto, Eighth
Chapter, of the Srimad-Bhagavatam, entitled “Prayers by Queen Kunti
and Pariksit Saved.”

CHAPTER NINE

The Passing Away of Bhismadeva
in the Presence of Lord Krsna

TEXT 1
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siite uvden
iti bhitah praja-drohat
sarva-dharma-vivitsayd
lato vinasanam pragad
yaira deva-vraio patat
siitak uvdea—Sri Sita Gosvami said; iti—thus; bhitah—being afraid

of; praja-drohdt—because of killing the subjects; sarva—all; dharma—
acts of religion; wvivitsayd—for understanding; tatah—thereafter;

[Canto 1, Ch. 9

vinasanam—the place where the fight was held; pragat—he went;
yatra—where; deva-vratah—Bhismadeva; apatat—lay down for pass-
ing away.

TRANSLATION
Siita Gosvami said: Being afraid for having killed so many sub-
jects on the Battlefield of Kuruksetra, Maharaja Yudhisthira went
to the scene of the massacre. There, Bhismadeva was lying on a bed
of arrows, about to pass away.

PURPORT

In this Ninth Chapter, as it is willed by Lord Sri Krsna, Bhismadeva
will impart instructions to King Yudhisthira on the subject of
occupational duties. Bhismadeva will also offer his last prayer to the Lord
on the verge of passing away from this mortal world and thus become
liberated from the bondage of further material engagements.
Bhigmadeva was endowed with the power of leaving his material body at
will, and his lying down on the bed of arrows was his own choice. This
passing away of the great warrior attracted the attention of all the con-
temporary elites, and all of them assembled there to show their feelings
of love, respect and affection for the great soul.

TEXT 2
Y T o agE | |
T, T SReEaE e R

tadd te bhratarah sarve
sadasvaih svarna-bhisitaih

anvagacchan rathair vipra
vydsa-dhauntyadayas tatha

tadi—at that time; te—all of them: bhratarah—the brothers;
sarve—all together; sat-a§vaih—drawn by first-class horses; svarna—
gold; bhisitaih—being decorated with; anvagacchan—followed one
after another; rathaih—on the chariots; viprdh—0 brahmanas;
vydsa—the sage Vyasa; dhaumya—Dhaumya; ddayah—and others:
tatha—also.
TRANSLATION

At that time all his brothers followed him on beautiful chariots
drawn by first-class horses decorated with gold ornaments. With
them were Vyasa and rsis like Dhaumya [the learned priest of the
Pandavas] and others.

TEXT 3
FAEE A WA e |

¥ FF0TE 99 TR @ TR N}

bhagavan api viprarse
rathena sa-dhanadjayah

sa tair vyarocata nrpah
kuvera iva guhyakath

bhagavan—the Personality of Godhead (8ri Krsna); api—also;
vipra-rse—0 sage among the brakmanas; rathena—on the chariot; sa-
dhanafjayah—with Dhanafijaya (Arjuna); sah—He; taih—by them;
vyarocala—appeared to be highly aristocratic; nrpah—the King
(Yudhisthira); kuvera—Kuvera, the treasurer of the demigods; iva—as;
guhyakaih—companions known as Guhyakas.

TRANSLATION
O sage amongst the brahmanas, Lord §ri Krsna, the Personality
of Godhead, also followed, seated on a chariot with Arjuna. Thus
King Yudhisthira appeared very aristocratic, like Kuvera sur-
rounded by his companions [the Guhyakas].



Text 7] The Passing Away of Bhismadeva

PURPORT

Lord $ri Krsna wanted the Pandavas to be present before Bhismadeva
in the most aristocratic order so that he might be pleased to see them
happy at the time of his death. Kuvera is the richest of all the demigods,
and herein King Yudhisthira appeared like him (Kuvera), for the proces-
sion along with Sri Krsna was quite appropriate to the royalty of King
Yudhisthira.

TEXT 4
Ty frafd At Rasaafame |
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drstvd nipatitarh bhimau
divas cyutam ivdmaram

pranemuh pandavd bhismarh
sdnugdh saha cakring

drstva—thus seeing; nipatitam—lying down; bhimau—on the

ground; divak—from the sky; cyutam—fallen; iva—like; amaram— 5

demigod; pranemuh—bowed down; pandavah—the sons of Pandu;
bhismam—unto Bhisma; sa-anugdh—with the younger brothers;
saha—also with; cakrina—the Lord (carrying the disc).

TRANSLATION

Seeing him [Bhisma] lying on the ground, like a demigod fallen
from the sky, the Pandava King Yudhisthira, along with his
younger brothers and Lord Krsna, bowed down before him.

PURPORT

Lord Krsna was also a younger cousin of Maharaja Yudhisthira as well
as the intimate friend of Arjuna. But all the family members of the Pan-
davas knew Lord Krsna as the Supreme Personality of Godhead. The
Lord, although conscious of His supreme position, always behaved in a
humanly custom, and so He also bowed down before the dying
Bhismadeva as if He were one of the younger brothers of King
Yudhisthira.

TEXT 5
SEBE LT O LR
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tatra brﬂ.hmr,sgyah sarve
devarsayas ca sattama

rajarsayas ca tatrdsan
drasturih bharata-pungavam

tatra—there; brahma-rsayali—rsis among the brahmanas; sarve—
all; deva-rsayah—rsis among the demigods; ca—and; saftama—situ-
ated in the quality of goodness; raja-rsayah—rsis among the kings; ca—
and; tatra—in that place; dsan—were present; drastum—just to see;
bharata—the descendants of King Bharata; pungavam—the chief of.

TRANSLATION

Just to see the chief of the descendants of King Bharata
[Bhisma], all the great souls in the universe, namely the rgis
amongst the demigods, brahmanas and kings, all situated in the
quality of goodness, were assembled there.

PURPORT

The rsis are those who have attained perfection by spiritual achieve-
ments. Such spiritual achievements can be earned by all, whether one is a
king or a mendicant. Bhismadeva himself was also one of the brahmarsis
and the chief of the descendants of King Bharata. All rsis are situated in
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the quality of goodness. All of them assembled there on hearing the news
of the great warrior’s impending death.

TEXTS 6-7

A ANE A WA TR |
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parvato ndrado dhaumyo
bhagavan badardyanah
brhadasvo bharadvajah

sasisyo renukd-sutah

vasistha indrapramadas
trito grisamado 'sitah

kaksivan gautamo 'tris ca
kausiko ‘tha sudarSanah

parvatah—Parvata Muni; naradah—Narada Muni; dhaumyah—
Dhaumya; bhagavan—incarnation of Godhead; badardyanah—
Vyasadeva; brhadasvah—Brhadasva; bharadvajah—Bharadvija; sa-
disyah—along with disciples; renukd-sutah—Parasurama: vasisthah—
Vasistha;  indrapramadah—Indrapramada;  tritah—Trita;  grisa-
madah—Grtsamada; asitah—Asita; kakstvan—Kaksivan: gautamah—
Gautama; airih—Atn; ca—and; kausikah—Kausika; atha—as well as;
sudarianah—Sudariana.

TRANSLATION

All the sages like Parvata Muni, Narada, Dhaumya, Vyasa the in-
carnation of God, Brhadasva, Bharadvaja and Parasurama and dis-
ciples, Vasistha, Indrapramada, Trita, Grtsamada, Asita, Kaksivan,
Gautama, Atri, Kautika and Sudarsana were present.

PURPORT

Parvata Muni is considered to be one of the oldest sages. He is almost
always a constant companion of Nirada Muni. They are also spacemen
competent to travel in the air without the help of any material vehicle.
Parvata Muni is also a devarsi, or a great sage amongst the demigods, like
Narada. He was present along with Narada at the sacrificial ceremony of
Mahirija Janamejaya, son of Maharija Pariksit. In this sacrifice all the
snakes of the world were to be killed. Parvata Muni and Narada Muni are
called Gandharvas also because they can travel in the air singing the glo-
ries of the Lord. Since they can travel in the air, they observed
Draupadi’s svayarvara ceremony (selecting of her own hushand) from
the air. Like Narada Muni, Parvata Muni also used to visit the royal
assembly in the heaven of King Indra. As a Gandharva, sometimes he
visited the royal assembly of Kuvera, one of the important demigods.
Both Nirada and Parvata were once in trouble with the daughter of
Maharaja Sriijaya. Mahardja Sriijaya got the benediction of a son by Par-
vata Muni.

Narada Muni is inevitably associated with the narrations of the
Puranas. He is described in the Bhagavatam. In his previous life he was
the son of a maidservant, but by good association with pure devotees he
became enlightened in devotional service, and in the next life he became
a perfect man comparable with himself only. In the Mahabhdrata his
name is mentioned in many places. He is the principle devarsi, or the
chief sage amongst the demigods. He is the son and disciple of Brahmaji,
and from him the disciplic succession in the line of Brahma has been
spread. He initiated Prahlada Mahardja, Dhruva Mahardja and many
celebrated devotees of the Lord. He initiated even Vyasadeva, the author
of the Vedic literatures, and from Vyasadeva, Madhvicirya was initiated,
and thus the Madhva-sampradaya, in which the Gaudiya-sampradiya is
also included, has spread all over the universe. Sri Caitanya Mahaprabhu
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belonged to this Madhva-sampradaya; therefore, Brahmiji, Narada,
Vyasa, down to Madhva, Caitanya and the Gosvamis all belonged to the
same line of disciplic succession. Niradajl has instructed many kings
from time immemorial. In the Bhagavatam we can see that he instructed
Prahlida Mahirija while he was in the womb of his mother, and he in-
structed Vasudeva, father of Krsna, as well as Mahiraja Yudhisthira.

Dhaumya: A great sage who practiced severe penances at Utkocaka
Tirtha and was appointed royal priest of the Pindava kings. He acted as
the priest in many religious functions of the Pandavas (sarskara), and
also each of the Pandavas was attended by him at the betrothal of
Draupadi. He was present even during the exile of the Pandavas and
used to advise them in circumstances when they were perplexed. He in-
structed them how to live incognito for one year, and his instructions
were strictly followed by the Pandavas during that time. His name is
mentioned also when the general funeral ceremony was performed after
the Battle of Kuruksetra. In the Anusdsana-parva of Mahabhdarata
(127.15-16), he gave religious instructions very elaborately to Maharaja
Yudhisthira. He was actually the right type of priest of a householder, for
he could guide the Pandavas on the right path of religion. A priest is
meant for guiding the householder progressively in the right path of
dsrama-dharma, or the occupational duty of a particular caste. There is
practically no difference between the family priest and the spiritual
master. The sages, saints and brahmanas were especially meant for such
functions.

Badardyana (Vyfisa,deva}: He is known as Krsna, Krsna-dvaipayana,
Dvaipiyana, Satyavati-suta, Paradarya, Pardfaritmaja, Badarayana,
Vedavyasa, etc. He was the son of Mahamuni Parasara in the womb of
Satyavati prior to her betrothal with Maharaja Santanu, the father of the
great general Grandfather Bhismadeva. He is a powerful incarnation of
Niriyana, and he broadcasts the Vedic wisdom to the world. As such,
Vyasadeva is offered respects before one chants the Vedic literature, es-
pecially the Purdnas. deva Gosvimi was his son, and rgis like
Vaisampayana were his disciples for different branches of the Vedas. He
is the author of the great epic Mahabharata and the great transcendental
literature Bhagavatam. The Brahma-sitras—the Vedanta-sitras, or
Badarayana-sitras—were compiled by him. Amongst sages he is the
most respected author by dint of severe penances. When he wanted to
record the great epic Mahdbhdrata for the welfare of all people in the
age of Kali, he was feeling the necessity of a pwgerful writer who could
take up his dictation. By the order of Brahmiji, Sr1 Ganeéaji took up the
charge of noting down the dictation on the condition that Vyisadeva
would not stop dictation for a moment. The Mahabharata was thus com-
piled by the joint endeavor of Vyasa and Ganeéa.

By the order of his mother, Satyavati, who was later married to
Mahiréja Santanu, and by the request of Bhismadeva, the eldest son of
Maharaja Santanu by his first wife, the Ganges, he begot three brilliant
sons, whose names are Dhrtardstra, Pandu and Vidura. The
Mahdbhdrata was compiled by Vyasadeva after the Battle of Kuruksetra
and after the death of all the heroes of Mahabharata. It was first spoken
in the royal assembly of Mahirja Janamejaya, the son of Maharija
Pariksit.

Brhadasva: An ancient sage who used to meet Maharaja Yudhisthira
now and then. First of all he met Maharaja Yudhisthira at Kimyavana.
This sage narrated the history of Mahardja Nala. There is another
Brhadasva, who is the son of the Iksvaku dynasty (Mahdbharata, Vana-
parva 209.4-5)

Bharaduvdja: He is one of the seven great rsis and was present at the
time of the birth ceremony of Arjuna. The powerful rsi sometimes un-
dertook severe penances on the shore of the Ganges, and his dérama is
still celebrated at Prayagadhama. It is learned that this rsi, while taking
bath in the Ganges, happened to meet Ghrtaci, one of the beautiful
society girls of heaven, and thus he discharged semen, which was kept
and preserved in an earthen pot and from which Drona was horn. So
Dronicirya is the son of Bharadvija Muni. Others say that Bharadvaja

[Canto 1, Ch. 9]

the father of Drona is a different person from Maharsi Bharadvaja. He
was a great devotee of Brahma. Once he approached Dronicirya and re-
quested him to stop the Battle of Kuruksetra.

_ Parasurama, or Renukasuta: He is the son of Maharsi Jamadagni and
Srimati Renuka. Thus he is also known as Renukisuta. He is one of the
powerful incarnations of God, and he killed the ksatriya community as a
whole twenty-one times. With the blood of the ksatriyas he pleased the
souls of his forefathers. Later on he underwent severe penances at the
Mahendra Parvata. After taking the whole earth from the ksatriyas, he
gave it in charity to Kayapa Muni. Parasurama instructed the Dhanur-
veda, or the science of fighting, to Dronicirya because he happened to be
a brahmana. He was present during the coronation of Mahirija
Yudhisthira, and he celebrated the function along with other great rsis.

Parasurima is so old that he met both Rima and Krsna at different
times. He fought with Rima, but he accepted Krsna as the Supreme Per-
sonality of Godhead. He also praised Arjuna when he saw him with
Krsna. When Bhisma refused to marry Amba, who wanted him to be-
come her husband, Amba met Paraurama, and by her request only, he
asked Bhismadeva to accept her as his wife. Bhisma refused to obey his
order, although he was one of the spiritual masters of Bhismadeva.
Paraurama fought with Bhismadeva when Bhisma neglected his warn-
ing. Both of them fought very severely, and at last Parasurama was
pleased with Bhisma and gave him the benediction of becoming the
greatest fighter in the world.

Vasistha: The great celebrated sage among the brahmanas, well
known as the Brahmarsi Vasisthadeva. He is a prominent figure in both
the Ramayana and Mahabhdrata periods. He celebrated the coronation
ceremony of the Personality of Godhead Sri Rama. He was present also
on the Battlefield of Kuruksetra. He could approach all the higher and
lower planets, and his name is also connected with the history of
Hiranyakasipu. There was a great tension between him and Viévamitra,
who wanted his kamadhenu, wish-fulfilling cow. Vasistha Muni refused
to spare his kdmadhenu, and for this Vi§vamitra killed his one hundred
sons. As a perfect brahmana he tolerated all the taunts of Visvimitra.
Once he tried to commit suicide on account of Vi$vimitra's torture, but
all his attempts were unsuccessful. He jumped from a hill, but the stones
on which he fell became a stack of cotton, and thus he was saved. He
jumped into the ocean, but the waves washed him ashore. He jumped
into the river, but the river also washed him ashore. Thus all his suicide
attempts were unsuccessful. He is also one of the seven rsis and husband
of Arundhati, the famous star.

Indrapramada: Another celebrated rsi.

Trita: One of the three sons of Prajapati Gautama. He was the third
son, and his other two brothers were known as Ekat and Dvita. All the
brothers were great sages and strict followers of the principles of
religion. By dint of severe penances they were promoted to Brahmaloka
(the planet where Brahmaji lives). Once Trita Muni fell into a well. He
was an organizing worker of many sacrifices, and as one of the great
sages he also came to show respect to Bhismaji at his deathbed. He was
one of the seven sages in the Varunaloka. He hailed from the Western
countries of the world. As such, most probably he belonged to the Euro-
pean countries. At that time the whole world was under one Vedic
culture. :

Grisamada: One of the sages of the heavenly kingdom. He was a close
friend of Indra, the King of heaven, and was as great as Brhaspati. He
used to visit the royal assembly of Mahdrdja Yudhisthira, and he also
visited the place where Bhismadeva breathed his last. Sometimes he ex-
plained the glories of Lord Siva before Mahardja Yudhisthira. He was the
son of Vitahavya, and he resembled in features the body of Indra. Some-
times the enemies of Indra mistook him to be Indra and arrested him. He
was a great scholar of the Rg-veda, and thus he was highly respected by
the brahmana community. He lived a life of celibacy and was powerful
in every respect. (continued in next issue)
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A New ISKCON Certr for Hyderabad, India
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Chief minister J. Vengal Rao addresses
crowd at opening cereniony.

English Professor Eulogizes
Bhagavad-gita As It Is

A.G. Medlicott, Jr., professor of En-
glish at the University of Connecticut,
recently made this appraisal of
Bhagavad-gita As It Is:

““Now, through the auspices of the
Bhaktivedanta Book Trust of Los Ange-
les, students of the American Transcen-
dentalist Period can benefit from a
superbly translated and edited edition of
the Bhagavad-gita. Concepts of the self,
duty, personal attainment, and self-
reliance—all facets of a world germane to
Emerson and Thoreau and their contem-
poraries—now become clear in this rich
edition. Chapter Four, entitled ‘Tran-
scendental Knowledge,” is particularly
useful in drawing parallels between
Emerson’s essays on transcendental
thought and the concepts of Eastern
thinkers.

““The publishers of this volume are to
be complimented in making such a
definitive book available to so many for
such a nominal cost. For students of
American literature, especially, having
the Bhagavad-gita at hand will prove
invaluable.”’

On August 18th (Lord Krsna’s ap-
pearance day), an estimated 150,000
people celebrated the grand Dpening of
ISKCON’s new center in Hyderabad,
South India. Just two years ago, leading

' Indian confectioner G. Pulla Reddy

donated a prime downtown site, and,
under the guidance of Maharhsa Svami,
work began on the splendid new temple.
Generous contributions from many
ISKCON life members financed the pro-
ject. Chief Minister J. Vengal Rao and
Endowments Minister Sagi Suryanara-
yana Raju praised Srila Prabhupida for
reminding the Indian people of their
cultural heritage.

The center will offer daily seminars on
the Vedic literatures, mainly the
Bhagavad-gita and the Srimad-
Bhagavatam. Also, at nearby colleges,
factories, and business centers, the de-
votees will hold seminars on practical
spiritual living.

Ozark Farm Supplies
St. Louis Center

DIXON, MO.—ISKCON’s new farm in the
Ozarks (125 miles southwest of St.
Louis) does more than look rustic. True,
it includes thirty-five acres of rolling
woodlands. At the same time it boasts
forty acres of grazing land (for oxen and
cows) and one hundred acres of crop-

land. In fact, the farm has a lot to do with
the creamy milk products and luscious
vegetable dishes served at the St. Louis
center’s Sunday love feast.

The farm’s combination of hard-
working devotees and fertile soil keeps
the St. Louis center brimming with cab-
bages, cucumbers, lettuce, peas, spin-
ach, and squash, as well as cauliflowers,
potatoes, and tomatoes (and more). And
the soil promises to stay fertile. The
Maries River feeds into a creek, four
natural springs, and five ponds, so
there's water all around. Perhaps that
explains the farm’s name—New Go-
druma, after a sacred Indian island.

Plans for the future include bee colo-
nies, an orchard, a temple, more houses
(built largely of rocks from the farm’s
riverbeds), a greenhouse, and, naturally,
plenty of milk and vegetables for the St
Louis center.
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ASpirited

Many filmmakers and playwrights
say that lately, fresh material has
been awfully hard to find. Enter a
young theatrical troupe, their
material so ancient it's brand-new.

by Dharmadhyaksa dasa, T
photographs by.Muralivadana dasa
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group of yoga students have formed an acting

troupe and are entering the professional
theater world.

Early in 1976, the International Society for
Krishna Consciousness purchased a twelve-story
building on Manhattan’s West 55th Street (in the
off-Broadway theater district). When the de-
votees told Srila Prabhupada that the center had a

I n New York City the news is getting around: a

good-sized auditorium, his face brightened. Srila

Prabhupada then called for Sudama Svami, the %
most experienced actor in the movement.

““Why don’t you organize a theater in New
York?”

Sudama Svami recalled that the subject of
theater had come up at his first meeting with Srila
Prabhupada, back in 1967. At that time, Srila
Prabhupada had asked, ‘“What do you do?”’

“I'love to sing and dance. I’ve done it ever
since I was a young boy,”” Sudama Svami had
replied.

“Very good. You can go all over the world and
present Krsna conscious theater.”’

Srila Prabhupada’s spiritual potency had so im-
pressed Sudama Svami that he soon joined the
movement. However, as a beginner in spiritual
life, he wanted to get a deeper understanding of
his new life-style before bringing theater into it.
Now, after eight years, there seemed to be
another obstacle.
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After a performance, Sudama Svami
discusses stage strategy with the
players.

“Now that I’m a sannyasi [renounced
monk],”’ Sudima Svami asked Srila
Prabhupida, “‘will this acting and danc-
ing be considered a proper thing for me
todo?”

“That is your sannydsa [renuncia-
tion],’” said Srila Prabhupada. ‘‘Lord
Caitanya Himself used to play in
drama.”™

This answer encouraged Sudima
Svami. He remembered the many times
that Srila Prabhupada had spoken
vigorously against the idea that spiritual
life requires a person to become inactive
or to renounce his occupation. To sup-
port this point, Srila Prabhupada often
quoted the verse in the Bhagavad-gita
which says that a person who unselfishly
performs his occupation *‘is in the
renounced order of life, and he is the
true mystic: not he who lights no fire and
performs no work’ (Bg. 6.1).

Srila Prabhupada acknowledged
people’s backgrounds. In the spirit of the
Bhagavad-gita he would say, ‘‘Let him
sing,”” “‘Let him paint,”’ *‘Let him
dance,”’ “‘Let him do business. . ..”
*“Yes, engineering—construct tem-
ples. ..."” “These talents are not to be
taken lightly. They should not be
wasted. They are actually the result of
austerities performed in previous lives
and should be used in Krsna’s service.”

Sudama Svami’s doubts were dis-
pelled. To please his spiritual master, he
would put together a professional
theater company in New York.

In every nook and cranny of 340 West
55th Street, Sudima Svami could see the
signs of new life. The drab, institutional
colors on the walls (the building had
been a hospital) had given way to bright
reds, yellows, greens, blues, and
oranges. The three hundred rooms, for-
*Lord Caitanya is an incarnation of Krsna who ap-

peared in India five hundred years ago to popularize
the chanting of Hare Krsna.
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When she’s not rehearsing or perform-
ing, Rasajria dasi spends her time
making costumes.

merly filled with the dying, now housed
energetic spiritual students who sang the
Lord’s glories, and the entire building
vibrated with happiness and hope.

For Sudima Svami, the new center
also meant the rebirth of a promising
career that he had set aside ten years
earlier. A strong theatrical streak ran in
his family. His grandfather and grand-
mother, Willie and Bo Bo Covain, had
choreographed several of Shirley Tem-
ple’s movies and also had worked closely
with Bill ‘‘Bojangles’ Robinson, the
master of tap dance. At age eleven,
Sudiama Svami had played in his first
movie, Porgy and Bess. His work in
James Baldwin’s Amen Cornerhad
nearly won him a part in West Side Story,
on Broadway. By his sixteenth year he
had earned a reputation as one of the
most promising actors in Los Angeles.

“But in spite of my success,’’ Sudama
Svami said, “‘I lost my motivation. I was

“Patience is a virtue.”’ Making up as
Krsna takes Lohitaksa ddsa over two
and a half hours.

feeling frustrated. I wasn’t frustrated
materially—1I was well off—but ar-
tistically speaking, I didn’t have much
depth.’” He dropped his acting to search
for meaning. His search took him to San
Francisco, where he lived for a year and
a half with the Grateful Dead rock band,
as a member of their “‘family.’” Still dis-
satisfied, he retreated to Ken Kesey’s
farm to reflect on his life. There he
found and read three volumes of Srila
Prabhupada’s Srimad-Bhdgavatam,
which moved him so much that in 1967



Battlefield backdrop scene comes to life. Artists paint on special paper that rolls up for easy storage.

Dancers practice on the roof of New
York’s Hare Krishna Building.

he set off for India to learn directly from
the author. But his journey ended in San
Francisco. There he met some devotees,
who asked him where he was going,

““To India,” he told them.

(1 ‘Wh)’? 1

“To meet the man who wrote this
book.”

““That’s our teacher. He’s staying

_ right here in San Francisco.”’ Srila

Prabhupada and some of his early disci-
ples had just opened a temple, and
before long, the young actor decided to
stay a while.

““When the devotees started doing
drama,”” Sudama Svami recalled, **it was
fairly amateurish.”” Butin 1971 Srila
Prabhupada wrote to one of the actors,
“One day, very soon, your dreams will
come true and you will be acting our
Krsna conscious dramas on Broadway.”’
If Srila Prabhupada said that the players
would make Broadway, then Sudama
Svami was convinced that it would hap-
pen—through spiritual purity, perfect
technique, and tons of practice. He
reassembled a workable company in
New York before the end of April,

Returning from India with Sudama
Svami were a husband-and-wife team,
Lohitaksa dasa and Rasajiia-devi dasl.
Their experience before taking up Krsna
consciousness was like that of the other
players. They had studied their art in-
tensely; then, after becoming profes-
sionally involved, they had found
nothing meaningful to express. At this
point, they had opened their minds to
new possibilities. After coming in touch
with the Krsna consciousness move-

ment, they had decided to join.

Lohitaksa dasa’s forte is ballet. He
studied with Alfredo Corvino, the
American Ballet Theater, and Ballet
Arts and then danced professionally
with the New Jersey Ballet Company. To
him the essence of theater always
seemed to be spiritual. **But in my
work,”” he said, ‘‘the spiritual side never
manifested itself to me.”

His wife, Rasajfia, studied acting with
a group called the Player’s Workshop
and performed with them more than
seven years, in both Germany and New
York. She was branching out into films
and a part with the Metropolitan Opera
when she and her husband first visited
the Hare Krsna center. By acting she
gained some insight into reincarnation.
“I didn’t know exactly what it was,”” she
said, “‘butI had some idea that I had
been through many, many lifetimes.
The tip-off was that I could play certain
characters almaost at once, without any
prior experience of them in this
lifetime.”

In reminiscing about his first exposure
to Krsna conscious theater, Lohitaksa
disa said, ‘‘It wasn’t much technically,
but the material was so fantastic. I
thought, ‘This is for me.’ [ wanted to do
theater that elevated people and allowed
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them to transcend time and space and
their bodies, and this theater seemed to
do just that.”” His wife agreed, and six
weeks later they moved into the center.

By the time rehearsals began, in April,
there were ten members: eight actors
and actresses (four of whom had done
work in dance) and two stagehands. “To
get the company on its feet,” said
Sudama Svami, ‘I worked everyone
from nine in the morning to nine at
night. Many of the players balked. They
couldn’t imagine that it required so
much time and energy, but I was firm
and soon everyone came around.”

The company is developing a wide
repertoire that ranges from street theater
to straight drama, and from musical
comedy to pure dance. On a typical day,
not only do the players sharpen their act-
ing and dancing skills, but also they

rehearse as many as three pieces.

~ The main dancers, Lohitaksa dasa and
Satariipa-devi dasi, attend professional
dance classes daily, mostly at Maggie
Black’s. ““The classes are intense,’” said
Satartipa-devi dasi. ““They often last two
and a half hours. You start with slow
stretching exercises, work your way up
to fast footwork, then to small jumps,
and finally you’re running, leaping, and
jumping across the room.”

Before and after the classes, many of
the top dancing stars ask Satartipa-devi
dasi about her experiences in Krsna con-
sciousness. Often she tells them about
the similarities between dance and spiri-
tual life. “‘Dance is such a discipline—
forcing your body into the various
postures. Your body—and even your
mind—tires, but you keep going. Spiri-
tual life demands the same discipline .




and dedication. Our bodies and minds
are lazy. They cling to their selfish ways,
soyou have to coax them. And when
you perfect your discipline—in dance
your movements assume a natural
beauty and grace, and in Krsna con-
sciousness you attain inner happiness
and peace.”’

Because of the company’s small size,
the players don’t confine themselves to
working on stage. Sudima Svimi serves
as overall producer and coordinator.
Rasajiia designs and makes the cos-
tumes. Lohitdksa doubles as the acting
coach. Prajapati dasa (who along with
Satar(ipa forms the company’s second
husband-wife team) acts, directs, and
designs the sets. ‘‘There are no stars
here,’” said Prajapati dasa. ‘‘Everyone
pitches in on whatever needs to be
done.”

(Left) 4 scene fromThe Age of Kali.
ified Lust, Anger, and Greed

meet with Kali, personified Evil

(seated), in the court of Sin. Sudama

Svami plays Kali.

(opposite page, bottom).

Street Theater

You're walking down crowded Fifth
Avenue. The urban tension grips your
shoulders and you daydream about get-
ting away from it all for a few days. Sud-
denly, over the traffic’s roar you hear a
man screaming. ‘‘Help! Help! Help! I'm
drowning! Help!”’

Drowning on Fifth Avenue?

You turn your head, and your feet,
toward whatever’s going on.

““Oh, no! Marvin! Someone help!
Please! My husband’s drowning!’’ cries
a tall blonde, her face distorted by grief.

By now you are part of a sizable
crowd, all eyes and ears fixed on the un-
folding drama.

An official-looking man in an olive
suit struggles out from among the
onlookers.

“Don’t worry, ma’am,’’ he says.

“I’ll save that poor guy! I’m a social
worker! Saving people is my business!
Look. The hungriest come to me. If they
need a shirt on their back, they come to
me. If the sheriff throws them out on the
street, they come to me. If they need a—""

“‘Please hurry—or it’ll be too late!™
pleads the blonde.

The social worker tears off his jacket
and ‘“dives” into the imaginary lake. He
swims to the drowning man, grabs him,
then starts pulling him back to the shore.
The victim struggles, and, reluctantly,
the social worker subdues him with a
punch. At this point, the drowning man
slips out of his jacket. Then the social
worker strokes his way back to land.

He yells, ““Everything’s OK! I told
you I'd take care of him! Here he is,
ma’am! I told you! I told you I’d save
him!”’ :

“Marvin?... AAAAAAAAAHHH!!
You fool! You didn’t save Marvin! You
saved his coat!”’

Now another member of the company
steps up and says, “The moral of this
story is that while a social worker can
alleviate a person’s material problems
(or save his coat), he can’t begin to help
the real person living inside the body (or
the soul). Only by taking up a spiritual
process can we do that. And in this age,
the easiest and most recommended pro-
cess is to chant the Hare Krsna mantra:
Hare Krsna, Hare Krsna, Krsna Krsna,
Hare Hare/ Hare Rama, Hare Rama,
Rima Rdma, Hare Hare.”
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In classic Indian style, Sataripa dasi
uses flowing dance movements and
hand gestures to tell the story and ex-
press emotions.

When the company performs The
Drowning Man, people clap and shout
“More! More!”” “Many people think
that street theater started with the anti-
war skits during the sixties,” Sudama
Svami noted. *‘But actually, if you study
the history book of Indian drama, you’ll
discover that street theater originated
five hundred years ago in Bengal, with
Lord Caitanya Mahaprabhu. He wanted
* to show people about spiritual life and
help them remember God—Krsna.”

The Age of Quarrel

In May the company completed its
first stage piece, The Age of Kali, penned
by Girish Candra Ghosh, the
““Shakespeare of Bengal.”” *‘He was a
brilliant author,” says Sudima Svami.
‘‘He’d sit with a secretary on either side
and dictate two plays at once.” The Age
of Kaliclosely resembles a medieval
morality play, and perhaps a little
amazingly, it is the company’s most
popular work.

Prajapati dasa explained, ““Kali is the
personification of evil. He destroys
everyone’s good qualities. In the
Western world the closest thing to Kali is
the devil, but Kali isn’t some ghoul with
pointed horns. He looks quite respect-
able—dressed in high style, and so
forth. In this day and age, he’s the
trendseiter.”

Sudama Svami plays Kali. He paces
onto the stage through an eerie fog, and
“Sin”’> (Rasajfia-devi dasi) accompanies
him. This is Kali’s age to rule, and he
and Sin talk over their strategy.

Kali: With perverted desires will I flood
their minds. They’ll be vultures for
pleasure, but only torment find.

Sin: Sexual perversions will be in vogue.
Oh, Kali, Kali, you’re such a rogue.

Sin is Kali's faithful servant.

Sin: What would you like for dinner,
dear? Some freshly killed cow, chicken,
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or deer? Government-inspected turkey,
rabbit, or lamb?

Kali: No, tonight I'll eat my fellow man!
Kali signals the decline of God-
CONSCIOUSNness.

Kali: Worship of God? Ha! There’ll
hardly be any. But even the pauper will
worship his penny.

Kali and Sin conclude the first act by con-
[fronting the audience.

Kali and Sin: We’re plannin’ all the
trouble the world’s gonna be put in.
Kali: For I'm Kali.

Sin: And I’'m his consort Sin.

Kali and Sin: This is the age that’ll do
you all in!

The rest of the play takes place in Sin’s
court, where she is surrounded by her
cohorts Lust, Anger, and Greed. A
depressed Kali trudges in with sad news:
Lord Caitanya Mahaprabhu has incar-

Lord Krsna and Arjuna brace themselves for battle in stage version of Bhagavad-gita.

nated and is spreading the chanting of
God’s holy names in every town and
village. Now their corrupt regime is
doomed. Sin is outraged and vows to
fight right down to her last vice. But
from offstage the audience hears the
sound of chanting grow louder and
louder.

Playwright Diane Richards is so in-
trigued with Kalishe has offered to turn
it into a full-length musical. ““We
haven’t reached anywhere near perfec-
tion yet,”” admitted Sudiama Svami,
“‘but the reaction from the rest of the
theatrical community is very encourag-
ing.”” He accounts for Kali'’s popularity
in this way: “The Age of Kali has
beautiful effects—fog, strobes, colored
wheels, flamboyant costumes—and
dance and upbeat music. And Kali fits
right into this whole ‘Exorcist’trend.



: e . -
In their off-Broadway theater, the players bow to thunderous applause. Every Sunday evening they play to capacity crowds.

Reenacting Krsna's pastimes.
Here, mother Yasoda scolds child
Krsna for stealing butter.

There’s lust. There's anger. There’s
greed. These are real forces that
bewilder everybody. In Kalithey come
to life, and the audience feels relief to
see them subdued.”

The troupe performs The Age of Kali
in rotation with other works adopted
from the classical Vedic literatures of
India. From the Srimad-Bhdagavatam
they enact dramas and dance pieces
depicting the pastimes of the Supreme
Lord, Krsna. They combine dance and

. #fama in their portrayal of the world-

famous Bhagavad-gita. Most recently,
they’re working on a full-length pro-
duction from the epic Ramdyana.

These plays provide relief from a
modern theater addicted to anti-heroes,
alienation, and commercial fluff. They
portray great personalities who meet tre-
mendous challenges with spiritual
strength. In the Bhagavad-gita Krsna
slashes away the doubts of his disciple

Arjuna with the weapon of transcenden-
tal knowledge. In the series about
Krsna’s pastimes, the youthful heroes
Krsna and Balarama do away with
demons such as the kidnapper
Pralambasura.

“These plays both entertain and pre-
sent spiritual life in a pleasing way,”’ said
Rasajiia dasi. “‘It’s a natural form of en-
lightenment both for the players and the
audience, and for me that’s the perfec-
tion of theater.”

Does Sudama Svami have a timetable
for the company’s debut on Broadway?

““We’re in no hurry,’” he said. “*After
all, by uniting Vedic and Western theater
the troupe is creating a new art form—
and that’s not something you do over-
night. Besides, I quit my career ten years
ago, and then Krsna (through Srila
Prabhupada) gave me another chance.
So I’ve learned one thing—it’s Krsna’s
timetable, not mine.” o
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t was evening. The sun was setting
I on the forest cottage of the great

sage Kasyapa Muni. As the sage sat
in ecstatic trance, meditating on Lord
Krsna deep within his heart, his
beautiful wife Diti approached him in a
lusty mood.

‘0 learned one,’” she said, ““Cupid is
forcibly distressing me with his arrows
tonight, just as a mad elephant troubles a
banana tree. I want to have sons, like
your other wives, so please lay with me
and pacify my anxiety.”

“0 afflicted one,” said Kasyapa, ‘I
shall certainly satisfy you forthwith, but
you must wait just a few moments. This
particular time of day is most in-
auspicious, for at this time Lord Siva,
the king of the ghosts, travels through-
out the land on the back of his bull,
accompanied by his horrible, ghostly
companions. Lord Siva’s body is reddish
and is covered with ashes, and his hair is
dusted with the whirlwind dust of the
burning crematorium. Of course, his
devilish appearance is misleading, for his
personal qualities are beyond reproach.
Indeed, he controls the material energy.
Considering all these things, we should
wait until a more auspicious time so as
not to offend him.”

But Diti felt pressed by Cupid, and she
caught hold of Kasyapa’s clothing, just
like a shameless prostitute. Unable to
dissuade his wife, Kasyapa resigned him-
self to his fate and lay with Diti in a
secluded place.

Afterward, Kasyapa bathed himself
and meditated on the Supreme Lord’s
eternal effulgence, silently chanting
sacred hymns. When he had finished,
Diti approached him, her face lowered in
shame.

<d"“The earth belongs to the residents of
the lower regions, ” the demon told the
boar, “and You cannot take it without
being punished by me.”’

THE BOAR

WHO BATTLED

FOR
PLANET
EARTH

The lady was lusty
and wanted sons. Little did
she know that her children
would be demons,
and that the Lord Himself
would have to come and kill them.

[ uoHESN||

|SEp 1ABP-1UE)

She said, “My dear brahmana, please
see that Lord Siva does not kill my
embryo because of the great offense I
have committed against him. He is for-
giving, but his anger can move him to
chastise others. Since he is the husband
of my sister Sati, I pray that he will
forgive me.”

Diti trembled with fear as Kasyapa
answered her: “‘Because your mind was
polluted, because you defiled the eve-
ning hour, because you neglected my
directions, and because you ignored the
demigods, everything was inauspicious.

O haughty one, you will therefore bear
two contemptuous sons from your con-
demned womb. O unlucky woman, they
will bring constant lamentation to all the
three worlds! They will kill poor and
faultless creatures, torture women, and
enrage great souls. At that time the
Supreme Lord of the universe, the well-
wisher of all, will descend and kill them,
just as Indra smashes mountains with his
thunderbolts.™

Diti was terribly disturbed, but after
some time she became pacified. ‘‘After
all,”’ she said, ‘‘it is very good that the
all-merciful Lord will kill my sons and in
that way liberate them from material
bondage.”’

Since she knew that her sons would
cause nothing but grief all over the uni-
verse, Diti tried to hold them within her
womb. During this time the sun dim-
med, and the demigods went to Lord
Brahma to ask his help. Brahmi ex-
plained that the Supreme Lord wanted to
exercise His fighting spirit: He had ar-
ranged that two demigods take birth as
His demoniac opponents. Finally, after a
full hundred years’ pregnancy, Diti
brought forth her twin sons.

Upon the two demons’ birth, many
fearful things happened throughout the
heavenly and earthly planets. Earth-
quakes shook the land, and many
foreboding planets like Saturn appeared
in the sky. Comets, meteors, and thun-
derbolts disturbed the atmosphere.
Darkness reigned everywhere, and cows
grew so terrified that they yielded not
milk but blood. Clouds rained pus, and,
without the slightest wind, trees came
crashing down. The end of the universe
seemed at hand.

Soon Diti’s sons began to exhibit un-
common bodily features. Their steellike
frames grew as large as two mountains,
and the crests of their gold crowns
seemed to touch the sky. Wherever they
went they blocked the sun, and with




their every step the earth shook. Kas-
yapa saw the demoniac nature of his twin
sons and named them accordingly.

After naming the elder son Hiranya-
kasipu, ‘‘one whose only concern is gold
and soft bedding,” Kasyapa called the
younger son Hiranyaksa, ‘‘one who
hunts for gold everywhere.”” In fact,
Hiranyaksa would excavate so much
gold from the earth as to upset the
planet’s equilibrium and plunge her into
the Garbhodaka Ocean, at the universe’s
bottom. To lift the earth out of the muck
beneath the Garbhodaka Ocean, the
Supreme Lord would incarnate as
Varaha, the giant boar. With its long
tusks, a boar can pick things up from
filthy places; so the Lord would appear as
the giant boar Vardha to rescue the
earth.

Meanwhile, Hiranyakasipu was un-
dergoing severe austerities to get a
benediction from Brahma. When
Brahma granted his desire, Hiranya-
kasipu thought that he had become im-
mortal. So he became extremely haughty
and vicious, and he brought all three
planetary systems under his control.

Always eager to fight for his elder
brother, Hiranyaksa took a huge club on
his shoulder and traveled all over the
universe. With golden anklets that
clanged on his feet, a gigantic garland
that swayed around his neck, and a fierce
temper that flared for even the slightest
reason, Hiranyaksa traversed the heav-
enly planets. His enormous mental and
bodily strength (he shared Brahma’s
boon upon Hiranyakasipu) made him
very proud. He feared death at the hands
of no one, and there was no checking
him. Seized with fear at the very sight of
him, the demigods fled to their heavenly
abodes. When he could not find Indra
and the other demigods who had pre-
viously been proud of their power,
Hiranyaksa roared with cruel laughter.

After returning from the heavenly
kingdom, the mighty Hiranyaksa dove
deep into the Garbhodaka Ocean, just as
a wrathful elephant might dive into a
river. He moved about in the ocean for
many years and smote the gigantic wind-
tossed waves again and again with his
iron mace; thus, he terrified all the sea’s
inhabitants. Finally, he reached the city
of Vibhavari, which lies within the
watery kingdom. It is the capital of the
demigod Varuna, lord of the aquatics.

Hiranyaksa fell at Varuna’s feet in
false humility. Smiling with contempt,
the demon asked, ‘‘Give me battle, O
supreme lord! You are the guardian of an
entire sphere and a ruler of wide fame.
Having crushed the might of many ar-
rogant and conceited warriors, O lord,
you are fit to be worshiped by the rare
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and lavish Rajastuya sacrifice!”’

Thus mocked by an enemy whose
vanity knew no bounds, the lord of the
waters grew extremely angry. But by the
strength of his reason, Varuna curbed
his anger and cooly replied: ‘O dear one,
we have now desisted from warfare, hav-
ing grown too old for combat. Besides,
you are so skilled in the arts of war that [
do not see anyone but Lord Visnu who is
worthy to meet you in battle. Therefore,
you should seek Him out without delay.
I am sure that you will then be rid of
your pride at once and will lie down on
the battlefield, surrounded by dogs, for
eternal sleep. Just to exterminate wicked
fellows like you and show His grace to
the virtuous, the Lord assumes various
incarnations, such as Varaha, the divine
boar.”

Recklessly ignoring Varuna's predic-
tion, Hiranyaksa dove deep into the
ocean to search out Lord Varaha. The
Lord had just then descended into the
depths to rescue the earth, and Hiran-
yaksa came upon Him as he was bearing
the globe upward on the ends of His
massive tusks.

The demon laughed. **Oh, an am-
phibious beast! O fool, O lowest of the
demigods in the form of a boar, just
listen to me. This earth planet is en-
trusted to us, the residents of the lower
regions, and You cannot take it from my
presence without being punished by me.
You rascal, You have been nourished by
our enemies just to kill us, and You have
managed to kill a few demons by remain-
ing invisible. But Your power is only a
sham, O fool, so today I shall enliven my
kinsmen by smashing Your skull with
my mace!”’

Although Hiranyaksa’s shaftlike
words pained Lord Varaha, He tolerated
the pain without reacting, for He saw
that the earth on the end of His tusks
was frightened of falling. Instead of fight-
ing at once, Lord Varaha rose out of the
water—just as a bull elephant emerges
from the river with his she-elephant
when assailed by a crocodile.

As the Lord rose out of the water, the
demon chased Him, roaring like
thunder. ‘‘Are you not ashamed to flee a
challenging adversary? But then again,
what could shame a shameless wretch
like You?!”

Lord Varaha placed the earth within
His sight on the surface of the water and
transferred His own energy to her so that
she could float. While the enraged
Hiranyaksa looked on, Brahma sang the
Lord’s praises, and the other demigods
showered flowers upon Him.

With the earth now safe, the Lord
turned to Hiranyaksa, laughed mock-
ingly, and began to vent His own terrible
anger. ‘O mischievous one, I am indeed
an amphibious beast, and I am seeking
to kill hunting dogs like you. I have no
fear from your loose talk, for you are
bound up by the laws of death. You are
said to be the commander of many
soldiers, so now you can take prompt
steps to conquer Me. Give up all your
foolish talk and slay Me. A proud man is
but an ass if he fails to fulfill his prom-
ised word.”’

Thus challenged by Lord Varaha,
Hiranyaksa trembled in anger. Like a
cobra he hissed, all his senses shaken by
wrath. Now the demon sprang upon the
Lord and struck His chest with his huge
mace. But the Lord easily dodged the
blow. Again and again the demon rushed
the Lord, brandishing his mace and bit-
ing his lip in rage. Then with His own
mace the Lord struck the enemy’s right
temple. But, also an expert fighter, the
demon used his mace to block the blow.

In this way, the demon Hiranyaksa
and Lord Variha struck each other with
their huge maces, each enraged and each
intent on winning. Their rivalry was
keen, and both sustained many injuries
from the maces’ sharp points. With each
new injury, they became more enraged
at the smell of the blood smeared over
their bodies. Both were great fighters,
and with the earth floating helplessly
nearby, they looked like two bulls bat-
tling for a cow.

After some time, Brahma and his
associates came to see Lord Varaha’s
fight for the earth. Brahma said, ‘“My
dear Lord, this demon Hiranyaksa has
harassed and terrorized the demigods,
the brahmanas, the cows, and innocent
people whose only refuge is Your lotus
feet. Since I awarded him a boon, he has
simply wandered throughout the uni-
verse looking for a worthy opponent. My
dear Lord, please do not play with this
most wicked and arrogant serpent any
longer, for he is very skilled at conjuring
up tricks. My dear Lord, You are uncon-
querable, so please kill him immediately,
before the demoniac hour arrives and he
presents some new approach favorable
to him. The dark evening is fast ap-
proaching. Therefore, since You are the
Soul of all souls, kindly kill Him quickly
by Your divine energy and win victory
for the demigods.”

When he heard Brahma’s anxious
words, Lord Varaha laughed heartily and
accepted his prayer with a glance laden
with love. Hiranyaksa was stalking

= With its long tusks, a boar can pick things up from filthy places; so the Lord
appeared as the giant boar Vardha to rescue the earth.
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fearlessly before Him, so the Lord
sprang at the demon and aimed His mace

at his chin. But the demon knocked the

mace from the Lord’s hand, sending the
splendid weapon whirling into the sea. A
cry of alarm arose from the assembled
crowd of demigods and sages. But their
worst fears proved ill-founded, for al-
though Hiranyaksa had an excellent
chance to strike the Lord, the demon re-
spected the law of one-to-one combat
and put aside his own mace. This further
kindled the fury of the Lord, who then
invoked His Sudarsana disk, the su-
preme weapon,

As the Sudarsana disk whirled in the
Lord’s hands, and as the Lord con-
fronted Hiranyaksa, the onlookers cried,
““May You win the victory! Please finish
him!”> When the demon saw the Lord
standing before him with His Sudarsana
disk, his anger exploded. Again he
hissed like a serpent and bit his lip
hatefully. For some time he stared at the
Lord with burning eyes. Then, suddenly,
he took up his mace once more and
hurled it at the Lord, screaming, *“You
are slain!”> But the Lord playfully
knocked the mace down with His left
foot, even though it had come upon Him
with the force of a tempest.

Then the Lord told the demon, cooly,
““Take up your weapon and try again,
eager as you are to conquer Me.”
Hiranyiksa retrieved his mace and with a
loud roar hurled it at the Lord. But the
Lord stood His ground firmly and caught
the mace with the ease of a large hawk
snatching a mouse.

His wvalor frustrated and his pride
destroyed, Hiranyaksa was reluctant to
take up the mace for a third time. In-
stead, he came forth with his fearsome
trident, flaming like fire, and hurled it at
the Lord with all his strength. But the
Lord tore it to pieces with the razor-
sharp rim of His Sudarsana disk. Now
even more enraged and roaring loudly,
the demon rushed at the Lord and
pounded His broad chest with fists as
strong as thunderbolts. The demon’s
blows could have pulverized mountains,
yet they caused not even a tremor in any
part of the Lord’s body—any more than
a wreath of flowers would shake an
elephant. Defeated, Hiranyaksa sud-
denly disappeared.

The demon then used such wizardry
against Lord Varaha that the onlookers
filled with alarm. In an instant, fierce
winds blew from all directions and
spread dust and darkness everywhere.
Stones came in volleys from every cor-
ner, as if thrown by machine guns.
Lightning- and thunder-filled clouds
covered over the luminaries in the sky,
and pus, hair, blood, feces, urine, and
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bones rained down. Mountains dis-
charged all kinds of weapons. Naked,
loose-haired demonesses appeared with
raised tridents. But once again the Lord
released His Sudarsana disk and dis-
persed all the demon’s magical forces.
When Hiranyaksa saw all his appari-
tions dispelled, he came once again
before Lord Varaha. This time he put his
arms around the Lord to crush Him, but
to his amazement he found the Lord
standing outside his clasp. Finally, the
demon struck the Lord with his stonelike
fists, and at that time the Lord slapped
him at the root of the ear. Though the
Lord had struck him indifferently,
Hiranyaksa’s body wheeled, his eyeballs

:”::Wlth a year‘s

bulged out of their sockets, his arms and
legs shattered, and he fell down dead,
like a gigantic tree uprooted by the wind.
Having enjoyed himself in the great bat-
tle, the Lord ended the terror of
Hiranyaksa for the great pleasure of the
saints and demigods.

The demigods were overjoyed. ““All
obeisances unto You! You have assumed
the form of a boar to maintain the world,
and fortunately for us, You have slain
this demon Hiranyaksa, who was a tor-
ment to the three worlds. Now, O Lord
we have become happy under the shelter
of Your lotus feet. We know that You will
always protect those who are devoted to
You.” o
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| to other planets _ X . '
i “For the perfect yogi who has attained success e .
in leaving his body in perfect consciousness, : st G
transferring from one planet to another is as
easy as an ordinary man’s walking to the grocery
store” (page 40). '
For the inner secrets of yoga, read Fasy -
Journey to Other Planets, by His Divine Grace A :
A.C. Bhaktivedanta Swami Prabhupada. Ninety-
six pages, eight full-color plates. To order, use
coupon inside back cover. . @
. : : : b & "
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