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Keal religion is the nawral in-
born quality of the living being
and pretentious religion is an
netifical nescience covering of

the living entities,_ pure conscious-
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religion
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ness under certain un-
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when artificial religion
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circumstances During the
Mohamedan) rule in India many
Hindus changed their fauth in

‘Hinduism'

gim

and embraced /ilam-
on account of many circume.
stantial pressures
such Hindus and Mohamedans
changed again in 10 Christian
faith and so on. There are many
educated gentlemen who profess
practically no particular faith of
el and they are
passing on under the shadow of
a certain type of religious faith,
All these different circumstances
prove it definitely that professing
a particular faith of religifusity
is completely different from e
natural inborn religious quality of
the living being,

Later on many
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What is the inhorn quality of
the living being ? Let us first of
all understand the nature of
inborn quality. We can understand
the inbom quality of the five ele-
ments. 1The inborn quality of
carth is solidity] The imborn

I'he inborn
ity of mind is determination
¢ : I'he
quality of intelligence is thinking
and feeling and the inborn guakhity

pervading enmity

1 inborn

of ego is identification of Exis-
tence.

The living entity does not
|

belong to either of the above
cight different e lements of
material nawre. Tl
elements are ducts of
the Godhead.
Jut there is another superior spiri-
11[.11 nature
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called pr
inferior nature of
of Godhead, of which
the living entity is made. Both
the inferior and superior quali-
tative nature of Godhead, are non-
different from Him but the
actions  of two  thifferemt
natures are completely
The all powerful Godhead has
innumerable
out of
1% known  as

I'he internal

the

different  ener
them the *Para Prabri
His tnternal energy.
energy 18 always

'[I"I"\"il-l]r' associated with the
Persomality of Godhead an d
therefore the inborn nature of

the living entity is to remain
personally  associated with the
Supreme Being. The Supreme

Being 1s eternally existent along

with His associated internal
energy and therefore in the
‘Srult it is said that the

[,--Tlt‘ 1% |}|4‘
Jper Persanality
innumerable  other personalities
of livi In other words
every indwidual living being is
an individual person,

Primeval

AMmMongest
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Every one
has his personal separate existence
and no body equal  with
another living being, that is the
variegatedness of the }iving
\\urhl. I i!lr' I,llrll 'H
aldo the Supreme living Person-
ality with His separate identity,
Form, existence and mode of life.
The living entities are therefore
equal in quality of the Supreme
lord, but the Supreme
Lord is one and the Absolute while
the living entities are innumer-
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different. v

Illr-'!'!lii} propet 1 fes
lisproportionately in  the
being, he falls in contact

with the external energy of God-
head, called bv the name mater-
i.n] .'.I::l lis CE O 18
misidentified with td

An

nature
nature.
mayv be

with the dispropo

pendent action of a
A citizen of an independent nati

iec. His

> citizen.

cannot bhe ab

pendence is relative in terms of
the state laws, When the citizen
therefore disproporti

exhibits hisindependence,

comes an act ol civ |
ence and he is put polict
action an inferior tate v |

citizen life.

to the materi
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such, material sense-
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contact with material object

and

form, wste, im SO
touch. That makes it possible
for the living being to drag on a
material  existence  with  hard
for life. The thard
for life, i=  manifest,

because the living entity
in the material existence
and inferior quality  of nature,
for the living being. It is some
thing like a living being of the
land into the ocean of
water, and thus a hard '\.’:n-.:‘.:lf‘
for existence for the overthrown
living The overthrown
living being can be happy only
when he is picked up from the
of material existence and
reinstated again in his normal
spiritual existence by the Grace
of the Supreme Lord. That is
his “Religion Real”.
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thrown
being
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Shree Chaitanya Mahapra.
M‘.'.l, therefore teaches us o pray
like this :

Ayee

re there is

ard struggle for
rid of the disease
of birth and death

for

accemted inorder 1o

Treatment disease is
‘.':"\ a '|"'|.'I\]‘V:‘-
hands
of death. Why there is such vast
arrangement  of Health service
both by the Government and the
public also ?

rary rel m the cruel

The Medical T‘r.l-.'ﬁtit.‘::lrr out
of a false egoistic identification
considers himself too much busy
in the research work for curing
discase. When he is approached
with a request to become a sub-
scriber for “Back to Godhead™,
very gravely he savs that, heis
too busy, But he does not know

PART VII



(1) The pains of birth.

(2) The pains of death.

(3) The pains of Oldage and
(4) The pains of discases.

As sach, unqualified path of
of religiousity is that, which can
bring in real relief to the above nuin-
cible sources of pains so much une
wanted by the human society.
The goal of religious path is
therefore to achieve the status of
relief from pains. The path of
religion which does not offer this
highest benefit to the mankind, is
certainly a rnunﬁow religion and
Sreemad Bhagwatam deprecates
such process of religiousity as a
matter of cheating the public.
Sreemad Bhagwatam  begins
therefore its real form of religion
in the following manner.

Wordings.

Dharma, Projjhita, Kaitaba,
Atra, Parama, Nirmatsaranam,
Satam, Vedyam, Vastabam, Atra,
Vastu, Shibadam, Tapatraya,
Urmulanam, Shreemad, Bhag-
watey, Maha Muni, Kritey, Kim,
Ba, Parai, Iswara, Sadya, Hridi,
Abarudhyate, Kritivi, Susrusuvi,
Tatakshyanat,

Synonyms

Dharma—Path of religiousity,
Projjkita—Completely rejected,
Kastaba—Full of cheating, Atra—
Herein, Parama—The supreme,
Nirmatsatanam—Of the libereted
souls, Satam—Compassionate for
the people, Vedyam—For the
knowledge of, Vastabam—Reality,
Atra—Herein, Vastu—Substance,
Shivadam—Beneficial to the highest
limit, Tapatraya—Threefold mise-
ries, Unmunalam—That which can
uproot, Shreemad — Beautiful,
Bhagwat—In the book deals
in the matter of Godhead
and His devotees. Makamuni-
kritey—Compiled by the great
Sage—(Vyasdeva), Aim—What is,
Ba—the necessity, Parai—with
other scriptures, [swara—The per-
sonality of Godhead, Sﬂ.{m—
Immediately, Hridi—In the heart,
Abarudliyate—Becomes locked up,
Krntivi—By the fortunate, Susru-
sii—Engaged in the service,

Tatakshanat—At once.
Translation

In this scripture of beautiful
Bhagwatm which is compiled by
:hg great sage {Vyasdeva) paths of
religiousity which are full of
chntx;t process, are completely
mrejm Here in is mentioned

beneficial subject
matter of the Substance in reality.
It is understandable by the

_Uiberated souls of the highest arder,

: ,-':—'\ ¥ 4 "_f\"t‘ ﬂ*lﬁ-"‘.krﬁ’

boi - Ve Ny | %
ST B A ErAl i
‘%

Dnlhl, Tuesday 5th, June 1956

The path of religion as
chalked out by Sreemad Bhag-
watam is different from all other
types of imperfect religiousity.
The pathsof religiousity can
divided into three divisions as
follows :—

(1) The
work.

(2) The path of culturing
knowledge and mystric

path of fruitive

powers.

(3) And the path of devo-
tional service and
worship,

(1) The path of fruitive work
Karmakanda because under the
cover of religious ceremonies and
with the purpose of elevating
one’s material conditions, are all
cheating process because they can
never reach to the highest status
of relief from the material exis-
tence. As mentioned herein
before, the living entity is per-
petually struggling hard to get rid
of the pangs ol material existence,
because he wants the supreme
relief from material pains. The
path of fruitive work leads one
cither 1o happiness or to distress
of the material existence. By
pious fruitive work one is placed
in the position of temporary
material feelings of happiness
whereas acts of vices lead one to
the distressful position of material
wants and scarcity,

Even if one is put in to the
most perfect order of material
happiness, one is not able
by that way to become free from
the pains of marterial existence as

birth, death old age and dis-
cases. The Materially happy
person is therefore in need of

the eternal relief which the path

of regivusity of frultive work
can never award w  such
religionist,

(2) The path of culturing

knowledge known as * Jmana
Marga” and that of mystic
powers  known as “Yoga-

Marga' are equally hazardous
and nobody knows where he is
going by culturing such uncer-
tain procedures. The empiric
philosophers in search of spiri-
tual knowledge may endeavour
by mental speculations maost
laboriously for many many births
but unless and until he reaches
to the stage of the purest form
of the quality of goodness or
untii he has not transcended the

e of material speculation, it
1s not possible for him to know
every thing emanating from the
personality of Godhead Vasu-
deva. His atachment to the
impersonal feature of the Sup.

"'m‘!.-i."‘_}'ﬂé'mw&?f" s TR -
u ot § » AN = * .
" : ' reme Lord, makes him unfit to
! AL s i Vasudeva and therefore
g iled by “':-Wzo'hkucl_nn state of mind
great (Vyasdeva) by His  he glides down again into

necamity lﬂ'm ~ascendance to the highest stage
supreme onali “of  of Liberation. This fall down is
Godhead becomes at once locked  made possibledue to his want_
up in one's hﬂ;ﬂbbymmehi‘mfu- g:,;,,ma tn dhe service:of

nate creatures constan upreme Lord.
R Al - bl fancendena And so far as the mystic

powers of the ‘yogins”, are
concerned, they are still more
full of juggleries in the path of
spiritual realisation.

One German scholar who
became a devotee of Godhead in
India, said that so far mystic
powers of the *Yoging' are con-
cerned, the German Scientists
have made laudable progress by
the aid of material science. He
therefore came in India not to
learn the method of Yogi's mystic
powers solved by material science
but what he needed most was to
learn the path of transcendental
loving service of the Supreme
‘Lord mentioned in the great
scripture of Bhagwatam.

The mystic powers of the
‘Yogins' make the student mate-
rially powerful for a temporary
relief as much as other material
science can give. But such mystic
powers can never be the perma-

nent source ofrelief fromthe above SENSC-gratihicatory

mentioned four items and there-
fore according to the Bhagwat
School, this path of :eligiousity
is also a method of cheating the
followers.

In the Bhagwat Geetz, it is
therefore clearly defined, that the
highest mystic powerful Yogi is
the one who can constantly think
of the Snpreme Lord within his
heart engaged in the loving
service of the Lord.

(3) And the path of worship,
of the innumerable Devas or
administrative gods, is still more
hazardous and uncertain than
the above mentioned twa items

of Karme Randa and Jnen
KNanda  This system of wor-
shipping many gods such as

Durga, Shiva, Ganesh, Surva or
impersonal Vishnu, is accepted
by persons who have been made
blind by the intense d sire of
scnse  gratfication.  Worship of
Gods, as above mentioned, when
it is properly made in terms of
the rites mentioned in  the
Shastras  which is now very
difficult to prosecute in this age
of want and scarcity, can cer-
tainly fulfill the intente desire
of sense gratification, but the
success obtained by such methods
1s certainly very transient and
befitting a person of poor fund
of brain substance. That is the
verdict of Bhagwat Geeta, No
sane man should be satisfied by
such temporary benefit, driven by
a sense of enjoying this material
warld,

None of the above mentioned
three methods of religious path
can deliver a person from the
law of material existence, called
the three fold wiseries. But the
process of religiousity as mep-

’

tioned in the Bhagwatam, is
able to give permancnt reliel to -
the followers from the laws of
three fold miseries.

Here in the highest standard
of religious form is described by
which one can be reinstated in
liis original position of transcen-
dental loving service to the
Supreme Lord. Loving service
of the Supreme Lord is free
from the infection of sense
gratificatory desires, fruitive work
or culture of knowledge-seeking
merging in the Absolute to
become one ({) with the Supreme
Lord. All such methods are pre-
tentious religiousities because they
arc unable to give perfectual relief
to the followers. The word “Pro-
ujihit is significant “'Pro”’ means
complete and ‘ujihata’ means
reject.

Any process of religiosity
based on source gratifications
gross or subtle must be accept-
ed as one of the pretentions
religions. The process of reli-
giousity in the shape of fruitive
work is directly a method of gross
sense-gratification  while  the
process of culturing spiritual
knowledge with a view to merge
in the Absolute is a method of
subtle desire of sense gratification
by becoming one with the
Absolute. Therelore all such
methods of
pretentious religiousities including
the path of culturing knowledge
to become one with the Supreme
or the idea of liberation and
everything like that are com-
p'etely rejected in the process of
“Bhagwat Dharma,” or the
transcendental process of religion
the inborn quality of the living
being.

The “Bhagwat” Dharma or
the religious principles described
in the ‘Bhagwat’ of which the
preliminary  study s “The
Bhagwal Geeta"” is meant for the
liberated persons, of the highest
order who give very little value
to such sense-gratifictory pre-
tentions religiousities. The
fruitive worker or the elevationist

and the empiric philosopher
or the Salvationist all of them
want to rawse their material

position first and foremost but
the devotees of Godhead have no
such desire for themselves. They
serve the Supreme Lord  for
His satisfication only. Shri Arjun
at first decided not to fight and
wanted to satisfy his senses
by  becoming a socalled non-
violent pious man but when
he was fully situated in the princi-
ples of “Bhagwat Dharma™ cul-
minating in complete surrender
unto the Will of the Supreme
Lord, he changed his decision
and agreed to fight for the
satisfaction of the Lord. He
said like this.

"1 am now freed from all
illusions by your grace. [ have
now revived my pure coniscous-
ness. Iam now situated in my
real position without any doubt
and as such 1 must now do as you
desire (B. G. 18/73).

Anything that hampers this
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:rp some light on the sube
ject matter of ‘Sikshastak’ or the
Sanskrit verses by
rw Shree ya

Lord Chaitanya is mppfwd
1o have written only these eight
verses about his cult which were
later on developed into innumer-
ablescriptures by the six Goswamins
direct disciplic succession from
the Lord. Among the Goswamins
Sreela Rupa Goswami was the

inci man who considered
Shrila Sanatan Goswami as his
spiritual master and others such
as Shrila Raghunath Das Go-
swami, Shrila Raghunath Bhatta
Goswami, Shrila Jiva Goswami
and Shrila Gopal Bhatta Goswami
as his younger asistants. All
these Goswamis were mostly
learned in Sanskrit literature and
other scriptures and both the
principal Goswamis namely
Shrila Rupa Goswami and Shrila
Sanatan Goswami were respect-
able ministers in the state service
of Bengal under the regime of
Nawab Hussain Shah. They
were great scholars in Persian

language also.

Shrila Jiva Goswami happen-
ed to be the beloved nephew of
the two principal Goswamis who
were real brothers in worldly
relation. Shrila Jiva Goswami
was the greatest philosopher of
his time and his six books, name-
ly the Sal Sandarbhas (Tatwa
Sandarbha, Bhagwat Sandarbha
Krishna Sandarbha, Priti San-
darbha, Krama Sandarbha, and
Bhakti Sandarbha) are unique
philosophical treatises in advanced
spiritual science. Late Pandit
Pramatha Nath Tarkabhusan,
ope of the greatest Sanskrit
scholars and authority of the
modern age, remarked in one of
his lectures that Jiva Goswami is
the greatest philosopher of all

unadulterated spiritual position
of the living being must be taken
therefore as  the process of
prententious religion.  Real form
of religion is spontaneous loving
service of Godhead. This rela-
tion of the living being witli the
Absolute Personality of Godhead
is eternal. The Absolute Per.
sonality of Godhead is described
as the “Vaste' or the ‘Substance’
and the living entities are describ-
ed as the ‘Vastarar® or the
innumerable samples  of the
*Substance’ in relative existence.
This relation of the Substantive
with the ‘Substance’ can never

be annihilated as it is in the
case  of inborn quality, By
contact  with material nature,

the ‘substantive’ living entities
may exhibit varied symsptoms of
the material discase but to cure
this [materialdisease is thesupreme
object of human  life. The
process which helps such treat-
ment is called by the name as
“Bhagwat Dharma’, 'Sanatan
Dharma’ or the Religion Real,
::’mn.!l 'm dml:: the form
n the pages
“Back to Godhead.” e

mendation was certainly not an
e ion but one would
the truth if one has the
required energy and time to go
through the most subtle
scholarly expositions of the above
spiritual thesis.  Shrila  Rupa
Goswrmi wrote many philosophi-
cal, transcendental, poetical and
literary books during his life-time
and Shrila Sanatan Goswami
compiled the Vaishnava Smrit
for the guidance of persons who
desire to go back to Godhead.

Shree Chaitanya Mahaprabha
is Sree Krishna Himsell in His
feature of Devotee, Shree Krishna,
the Absolute personality of God-
head appeared Himself and
taught the transcendental know-
ledge of approaching back to
Godhead. But silly persons who
are grouped urder the classes of
Mudhas, Dushkritinas, Naradhamas
and Mayaya Apharitajnanas, misun-
derstood the whole thing and they
began to interpret the transcens
dental subject matter in a manner
befitting their respective posi-
tions. This gross deviation from
the path of transcendental desci-
plie succession made the whole
thing an anachronism and Shree
Chaitanya Mahaprabhu expound-
ed the whole thing in his practical
life so that even a boy of tender
age can swim across the ocean of
Vedic knowledge in the simplest
method just befitting the capa-
city of the fallen souls of this age
of Kali. He stressed upon the
transcendental chanting process
of the Holy name of Krishna as
it is recommended in the ‘Bhag-
wat’ Puranam and many other
authoritative scriptures. The
chanting process of Shree
Krishna’s name, fame, qualities,
pastimes etc. as recommended for
this age in the Bhagwat Puranam
is also affirmed in the Bhagwat
Geeta.

The clear statement in the
Bhagwat Geeta is as follows :

“Men who possess a poor fund
of knowledge do deride at Me,
because 1 have appeared just like
an ordinary man. They do so
because they have no  knowledge
of my different potencies as the
Supreme Lord of all living
beings.” (G. 9/11)

*Such befooled persons are
baflled in their expectations, frui-
tion of work and philosophical
researches. They areall conducted
by demoniac principles being
attracted by the auracttive
feature of the material nature.”

w.se zav (G 9(12)

“But those who are really
Mahatmar  (broad-minded) they
are under the protection of
transcendental nature. As such
their only business is to worship
Me because they know it per-
fectly that I am the eternal
Lord of all living beings. (G.9/13)

‘Such Mahatmas do always
chant Me (i.e, My name, fame,

qualities ete.) with a défepmi
carefulness. And in devotional
service they always offer obeisance
unto Me by canstant engagement.
(G. 9/14)

Shree Chaitanya Mahaprabhu
wanted to turn everybody in the
category of Mahatmas from the
lowest position of the Mudhas,
Dushkritinas and Mayoya Apahrita
Jnans by this process of consant
engagement in the chanting pro-
cess of the transcendental name,
fame, quality ete. of the Supreme
Lord Shree Krishna. The Lard
is so liberal that by His mercy
no body is incompetent to adopt
this transcendental process, Every
human being who is articulate
can adopt this principle of
chanting and by gradval process
of purification by such transcen-
dental chanting process, one can
rise upto the highest platform of
perfection in the transeendental

realm. The first stanza of the
famous eight verses runs as
follows :
Wordings

Chetadarpana, Marjanam,
Bhava, Mahadabagni, Nirba-
panam,  Shreya Kairaba-
Chandrika, Viwranam, Vidya-

badhu, Jibanam, Anandambudhi,
Bardhanam, Pratipadam, Purna,
Amrita, Aswadanam, Sarbatma,
Snapanam, Param, Vijoyaete,
Shree Krishna Samkeecrtanm,

Synonyms
Chetadarpana==The mirror of
consciousness, Marjanam = Process
of cleaning, Bhava="The act of
repcated birth and  death
Mahadabagni=The great fire of

the forest. Airbapanam—extin-
guisher,  Shreya=The ultimate
benefit.  Aairaba=The lotus

Howers. Chandrika==The bracing
moonlight. Fitaranam « Distributions
Vidyabadiu="The Godess  of
learing. Jibanam=The life.
Anandam budhi=The ocean of
tanscendental  joy. Bardhanam
s«constantly increasing,  Pran-
padan.  On every step and every
moment.  Puarna~=The complete ;
Amritam Eternity  Anwadanam -
Relishing ; Sarbatma -~ Every onc's
soul and in all respecas ;  Snapa-
name= Celebrating ; Param="The
Supreme One without a second —
Shree  Kvishna. The Absolute
Godhead, Samkeertamam-— Chane
ting his name. fame etc.

Translation

The process of chanting the
mame of Shree Krishna is trans.
cendentally  situated as  the
Supreme One without a  second
and as the most celebrating means
of complete satisfaction for everv
one’s life. It is the means of
(‘lun::r the mirror of conscious-
ness the extinguisher of the
great forest fire of repeated birth
and death. 1t is the beloved
life of the Goddess of learning and
the cooling moonshine for the
blooming lotus  petals of the

Tuesday 5th June, 1956

Supreme benefit. It is the means
of effusion of the ocean of
anlib!iu ul:d in
every step of life, it is the nec-
torine means of tasting eternal
life.

Purport

The chanting of the holy
name, fame, quality, pastimes of
the Supreme Lord is the complete
means of attaining the highest
bliss,. It is no  exaggeration,
neither a myth but it is defacto
the same by its transeendental
position as recommended in all
revealed scriptures.  Our present
position of life is a state of
nescience under the illusion of
our heart by material conception.
The consience or the cognizance
of a human being, in his condi-
tional state of existence, is vary-
ing and nobody’s consience or
consciousness is equal to the
other in the material world, This
15 50 because the pure conscious-
ness of spiritual identity is now
covered with a material dust and
the mirror of consciousness has
to be cleansed by the brush of
spiritual knowledge. The philo-
suphical process of discerning the
matter from spirit is undoubtedly
very good but the same is not
only difficult but also it is some-
times misguiding for the reason
ol its being associated with the
empiricist who have very little
knowledge in the transcendental
mode of thinking. They are too
much addicted 0 the gross
plane of scientific mode of think-
ing and therefore, they are
unable to transcend the stage of
direct perception.  But the spiri-
tal method of offenseless chant-
ing of the Holy Name, Fame etc.,
of the Supreme Lord will award
by the first instalment, facility of
cleansing the mirror of concious-
ness and the chanter will at once
realise his real spiritual pasition
by such transcendental chanting
method 1y

And as soon as one is able to
cleanse the accumulated mate-
rial dust covering one’s  pure
consciousness from time immemo-
rial one is able 10 extinguish the
blazing fores -fire burning ever
increasingly in  the perpetual
circle of birth and death.

There are two ways of our goal

oflife. The one is called “Preva’
way or the superfic ally pleasing
way and the other is  called

‘Shreva' or eternally pleasing way.
Childish play is certainly super-
hicially pleasing to the fuolish
children but  prosecution  of
stdies is  permanently good
for them which they can
understand because  of
childish loolishness.

nog
their

The chanting process of the
Holy Name of God as conducted
by the propaganda of “Back to
Godhead” s not pleasing to the
superficially pleasure hunters in
the matter of indecent literatures
concerning men and women in &
country news, but it is the means
of relishing the transcendental
cternal life called the “Shrey.
Pantha”. This “Sheeya Pontha"
is gradually developed by the
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