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PART V

Sufferings of Humanity Y

Is Providence responsible for it

Dr. Sharma of "Delhi uasked
this question to one well known
and the reply which
he received from bim  did not
satisfy him. The doctor asked
the Sw |llllfn-_‘ whether the suffer-
ings of humanity were created
P-:.‘ ot If wo, ‘.\}l".' did He
createdd suoh sufferings ?  The
Swamiji replied that it is ffis
Leela (1) The doctor said if it is
the Lecla of the Providence why
a living entity should be put
within the plil‘".'inn' of the Law
of Karma ? The doctor pub-
licly declared in the meeting that
not with the
reply of the Swamijee and the
innocent public looked askance,

Swamtjee (1)

he  was satisfed

] met  with

ilemen, we are also
vl with I.IU' Sane II\‘}K- af
enguiries,
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questi
monist and im-
lerms

personalists who think in

ol the

of oneness anly ving entis

ties with the Rupreme Lord, can

not  but aly in the manner as
replied by the Swamijec to the
doctor. But such imperfect reply
can  ha :v:‘!-'l__l the heart of
a living entity

The Lord is deseribed in all the
scriptures as ‘Leela Prushottam’
ar the Personality of Godhead
v His own nature, alwavs

t he transcadental
In the Vedanda Sutras,
He ix deseribod as wierag saaam.”
The monist and the impersonalist
try  with  great diffienity to
explain this Sutra in diverse ways
in order to keep pace with his
imperfect theory of aneness and
and mnpersonality.. “Ananda’” a
pleasure cannot be enjoyved alone
Variety is the mother of enjoy.
ment  that is a well known
English proverb. The citv of
Delhi I8  atvractive h--rrul.ﬂ" it
contains varieties of things, The®
living beings are attracted by the
eity of Delhi because it has varie
tim of enjovable things. There
are atiractive streets, buildings,

who is
engaged  in

pastimes,

 personalism

vincm:w p:u’k--, l'illl"l‘l\'-"-lll'l‘-\" hll.-ii-
ness, employment, foodstuffs cte
of different varieties and therefore
the city of Delhi is so beantiful.
English poet Cowper said, that
conntry is made by God but the
city is made by man. It does
not mean thereby that country
has no  varieties of enjovment.
The eonntry is full of natural
variegatedness in crude  form,
while in ths city, the wvaricties
are displaved in the modernised
setentfiic set up. Poets like
Cowper  may be attracted
with the wvariegatedness of the
natural beauty of the country
and prosaic people, who live in the
city, may be attracted by the
eolonrful varieties manufactored
by man. In any case both the
rural and wrban population s
attracted by some form of varie-
ties, without which there is no
possibility of enjoyment.  That
19 the right explanation of the
axiom of *Fedanta' Sulra wit:
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The so-ealled Swamijee who is
|.rt'i|||<'r|T I_\‘ attracted i\_\‘ the
v of Delhi, or any other city
must  be } §i ¢
pleasure in soc

aty
gort ol
I\ nf{]lt' f.n'r RN
as well as the aristocerats as we
generally find @ He is not attrae.
tedd by the natural beauty of the
woods although he assumes the
dress of o 'Banachary' or the man
who is meant for living in the
woods, This very fact illl{ali\‘-
that the Swamijee or any other
man, all of them are secking on-
joyment varicties in the matter
because they have no informa-
tion of the varieties of the spirit,
If in the matter there are so
i any varietics of enjovment.
why should you deny the spiritua!
variegatedness in the Absolute ?
But becanse they are pledged to
the theory of monism and  im.
they nmst  deny
every thing of the matter in the
apirit.  According to them the

soeking o

“»

the
of is not ¢ ns

spirit is u denmial of maktter,
But in fact s

of the matisr but mnoller 18 11 Per.

gardion

verted r'-__.".?' clion f-II‘ the .
As such the re
varieties 1s existent in the spirit
without any delusive relativity
while the inert matter in associa-
tion with the dynamic spirit,
manifests a fulse or shadow repre-
sentation ofthe spiritual varietioes

80 .l-!'.i'l'—‘-[_‘.' denied ]-_'.' the class

il pleasure of

ol =ocalled Swamijees.

The Nups d 12 _r-:‘-,'_r'a.t
by nature ( sfarmes o) and
therefure He expands Himsell by
His ditferent dif
ferentiated and plenary  portions,
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PRETEIes, parts

The Supreme Lord is Absolute
Truth and He is one without a
socond . incloding His  diverse

energios, parts anvd plenary portion
The diverse energies, parts and the
ph-mr".';»urti s are simultaneonsly
one and different from the Absolute
Truth.

1’.»-1"1:1‘-‘-' He is i-l\ 1-1:| h_'.'

nature, Ho expands himsell in
different diversities in the above
manner amnd this sct of His di
verse expansion is called by the
name Ledla or transeodental pas.
times. But this legla is not
blind and inert. There js full
sense, independence, actions and
react ions. This complexity  of
actiong and reactions of the di-

versn energies of the Absolute
Truth is the subject matter of
vast soience calli d 1t the trauscen
dental science and the Bhagwat
Geota s the 4 B €7 or primary
book of knowledge for the X
dents interested in that science

Every intelligent homan
being is meant for hecoming in-
terestaxd in this transcedental scien-
ce aned according to the opinion of
the human life is meant
for learning this science only. In
the *‘Vedanta® the first sxiomatic
truth 2 “wuwy eefeew Atha
Ato Bhrahma Jijnas i, e., now
this is the time for asling about the
transcedental science.
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The human life iz foll of miser-

ies and the life other than the
hman being is still more full of
miseries. Any  sane man with
properly  discriminating  senses,
can understand it that, the lile
i the material world is foll of
miseries aned no  body is free from
the actions awd reactions of snch
miseries. This is not pessimistic view

of life but it is an actual fact and
one mav not be blind to see to

"he miceries are caleulated to

be of three varitics namely mis.
pertaining to the relation of
and mind, miserics pertain-

of utlp‘r

relation
nel miseries pertain-

eTIes

had v

ing to
living beinge a

o 1ot mirol of unseen {oroes.
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t he

man must look to those
Every body
ns |-<:,~"I\' AWare of these

of the

and the activities

means same
ne these miseries and
har G G ]._.[\p_\' in life.

being is trying to

gonl of happiness

af thest miseries

)] isly and in the higher
intelligent ecircles, they attempt
to ret rid of all thess miseries by

But the pPowes

all these plans ard

peerRon,

illisory encray We have several
titnes di nesed about this Dades
May the pag of “ RBack to
Godhead”. The law of Karma or
th of all actions and

in the material world je
this *“ Daiel  Maye™

| or the all powerful
nature The acts of this f'rrli";.l't
are all pevehological, regulative
vrineipled snd consclous under the
direction of the Suprene Lowd,
Evervthing is with  full
of the Prakriti and

acted

CONSCINENeSs

nothing s bhind or accidental.
She is called also by the name of

‘Durga’ or the foree which is very
difficult to syrpass. No body can
therefore surpass the laws of
‘Darga’ by any amount of child.
ish Toget rid of the
sufferings or miseries of the huma.
nity 15 simultaneconsly  yery
difficult and easy affuir also. So
lopg the plans to get rid of them

;:]:m-\-
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His leela or Pastimes therefore
~ cannot be full of miseries. The

answer of the questions in respect
‘of human sofferings therefore
cannot be given by such evasive
reply as Leela. The Leela or
mes of the Supreme Lord is
! to wwiseries and

sufferings of fuman being.

The wuffering of humanity is
the vesult of ita misuse of diseri.
minative power or the little indepen-
dence which is given to the ndivi-
dual soul.

The Swamijee as above men-
tioned in order to keep his pace
with the theory of monism, may
wash off such miseries as Leeln
but actually they are only the
enforced actions of the Daiv

M. inflicted upon the misgui.
dgoﬂf!itirmvd soul.
“ The living entities are part
‘_ or different energies
* of the Supreme Lord, The part is
nat eqnal to the whole. The part
pan join transcendental Leela in
his unconditioned state of life but
w0 long he isconditioned by thelaws
of Karma, his suffrings are bhis
own creations out of a  gross
misase of hix little independence.
The Mayabadies or the imper-
sonal monist misguide the people
by mistaking the three fold
miseries as Ledla (7) Such imper.
sonal monist has to misguiide
like that bevanse he wrongly
thinks the Supreme Lord and the
individual soulequal in-all respects.
The individual souls are sgual in
Iu:h'ty with the Supreme Lord
nol in guantity. Had he, the
individual soul had been quanti-
tatively equal with the Supreme
Lord, he would not have been
subjected to the laws of nature.
The material nature is subordi-
nate to the will of Supreme Lord.
As such He cannot be subjected
to the laws of His won inferior
energy. The individual soul who
are put into the miseries of the
material  world are therefore
different parts aud parcels of the
Supreme being and their sufferings
are resultant reaction of the
misuse of their little indipendence.
That is the vendict of the Bhag.
Geota.

wat

The parta and  parcels are
meant for serving the whole,
When such parts and parcels
misuse the independence, they

& subjected to the laws of
s as matter like police
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Supreme Lord, must be possessing
a poor fund of knowledge.

The State Government does
not want that its citizens wonld
act in such a way so that they
may go into the prison house and
suffer its tribulations. The prison
house is. undounbtedly cons-
tructed by the state Government
but that does not mean that the
Government wants to invite the
pirsoners to come in. Indivectly,
the disobedient citizens force the
Government to construct the
prison house. It is no pleasure
for the government to construct
and maintain a prison house.
On the contrary the government
would be glad to demolish alto-
gother the existence of the prison
house provided there is no  dis-
obedient citizen in the state. In
the same way this material world,
although it was created by the
will of the Sapreme Lord, the
vesidents of this materinl world
which is full of wmiseries, are
different. from those who arc
eternally engaged in the trans-
cendental  pastimens  of  the
Supreme Lord,

The impersonal monsit have
no informution of a full fedged
independent life in the eternal
realm of spirit.  According to
them the spiritual realm is a
place of voidness. The life out-
side the prison house is  undou.
btedly vaoid from the life of prison
houss but that does not mean
innctivity. The eternal soul is
eternally  mctive. The imper.
sonalist wants to kill the activity
of the soul in the spiritual realm
and misealculate the prison life of
miseries as Leela of the Supreme
Lord (?) That is the sign of
poor fund of konwledge.

The Supreme Lord never
creates the actions and reactions
of an individual soul. In the
Bhagwut Geeta the matter is
cloarly defined as follows :—
(B.G. chapter V 24/26).
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Wordings

Na, Kartritwam, Na, Karmani,
Lokashya, Srijati Prabha,

Na, Karmaphala, Samvogam,
Swabhaba. Tu, Prabu‘i:’;}

Na, Adatte, Kashyachit, Papam
Na, Cha, Eba, Sukritam, Bibhu,

Ajnanana, Abritam, Jnanam,
Tena, Muhyanti, Jantava,

Jnanena, Tu, Tat, Ajuanam,
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.-lmb&abampb. The sloka,
us it was st up in the issue of
5th April 1956 of ‘Back to God-

hend’, runs as follows :—
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Wordings
Praninam, Upakaraya, Jad,
Eha, Tha, Paratra, Cha, Karmana,
Manasa, Vacha, Tad, Eba, Mati.
man, Bhajet.
Synonyms
Pranianam==Of the living being,
U pakaraya=For the benelit of,
Jad = Whatever, Ebae=]ls certain-

1wl 1 ' 3 §hY
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ly, fha=In this life, Paratrie
]{1 the future life, Cha= Also,
Karmara=By fruitive actions,
Manasa == Hy  contemptation,
Vacha = By speeches, Tad < That.
DhaswOnly, Matimane=A  sensi-
ble man, Hhajet— Render service.
Translation

A sensible man must do render
service to the living beings for
their benefit only by those fruitive
work, contemplative plans and

spoeches whatever is certainly
beneficial to them both in thiz
life and that in the next,

Purport

Conception of universal bro-
therhood by the Mudhas, Nara.
dhamas or the grossly foolish
persons and the lowest of the
mankind ete., is different from
the conception of universal bro.
therhood of the Lord—becanse
the Mudias and Naradhamas con-
t(‘llililuh- in lerms "J_f their own bene-
fit while Shri Chaitanys Mahapra-
bhu and His bonafide followers
do contemplate of such universal
brotherhood in terms of benefit

Atmana,

Yesham, Nashitam,
Jnanam,

Tesham, Adityabat,
Prakashayti, Tarparam.
Synonyms.
Nu==Does not, Kartritwam=
Direction of, Na=Neither, Kar-
manimthe work, Lokasiyas=of
the living entities, Srijaliecreate,
Na==Neither, Karmaphala=The
resultant of work, Samyocgan ==
Relativities, Swabhala == One's own
inclination, Prabartatey==Induces,
Na=Doesnot, Adaite=Award,
Kashyychit == of any body, Papam
o Vices, NoesNeither, Cha=also,
Ebaw=Certainly, Subriams=FPions

acts, Riblg=The  Almighty,
Ajnanana=By poor fund of
knowledge, Abritam==Covered

Jnamam = Pure knowledge, Tena
« By that only, Mubyanti=Mis.
guide, Jantaba=="The living enti-
ties,

Jnanena =By knowledge, Tus
But, TateThat, Ajnantms=Ne.
seience, Yesham==Of those,
Atmanas=of the spirit, Teahan =
OF them, Adityabaf « Like the sun,
Juanam=Pure knowledge, Praka-
shayaliw Docs  manifest, Tat-
paramesIn respect of the Sup.
reme.,

Translation,

The Supreme Lord does not
create any direction nor the pro-
ramme of work of the ordinary
iving being, Neither does He
croate such relativities of work
but they are induced by one's
own inclination. X

Neither does He award any
direction of committing vices nor
that of any act of virtue. The
animals (living beings) are covered
by poor fund of knowledge and
by that only they are misguided
in action,

Of those whose nescience is
dissipated by the awakening of
pure consciousness, for them only
knowledge regarding the Supreme

Being, is manifested like the sun-
rayvs.

It i8 clear from the above pas.
sages that the sufferings of
humanity are not the Leela of the
Supreme Being as explained by
the learned Swamiji (7} The Lord
is mever responsible any one's
Papa or Punga. By actions of
Papa (viees) one is put into more
and more distressful conditions ;
while 1!_\' actions of }‘@m_r;q or
Sukriti (pious acts) one is put in
the path of happiness. Man is the
architect of his own distress or
happiness in the material sense of
the term. The Lord does not
want living entity to do anything
of vice or virtue, He wants every
one to go back to Home, go back
to Godhead. Aslong as one has
not awakened of his pure sense of
eternal relation with God, he is
certainly bewildered in his ac.
tions. His actions, in respect of
vice and virtne, are all performed
out ofa lack of pure knowledge.
The pure knowledge is the pure
sense of living being as the eternal
serviter-enjover in the transcen-
dental Leela or pastimes of the
Lord. The Supreme Lor! is the
Master-enjover of that Leela and
living entities are the servitor-
enjoyerof the Leela. The Swamiji
or persons of his ilk of thought do
not know what is the Leela due to
poor fund of knowledge and there-
tore they misguide the people by
misplacing  the  transcendental
Leela in the realm of sufferings or
enjoyments of the material plane.
That knowledge is attainable by
‘Para Bhakti' only as describd in
the Bhagwat Geeta, By such
‘Para Bhalti" only and not by
merely acquiring a bulk of diseri-
minating  knowledge, can one
know the Supreme Lord as He is.
When a person knows the Perso-
nality of Godhead in reality, he
can then enter into His feela.
That is the verdict all revealed
seriptures,
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the complete ael of the .
+ wersal brotherhood it must com. , P
probend all brothers and not such SCCL0
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always some design of nunriyz. anim
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ﬂtfm which is o
sive enough to me!mhmﬁ living Lmperfect conception  of

claimed by the Personality of
Gaodhead as  His own offsprings.
He is the father of all living
beings appearing in  different
species of life according to one's
fruitive work in different spans
of life.

A father may have different
types of sons and some of them
may be very intelligent  while
others may be fools. The iatelli.
gent brather cannol disown the fool
hrother if ke is at all intevested in
the common fatherhood. Factu-
ally of course hoth the fool son
and the intelligent son of the
father are legitimate sons and
both of them are rightful suc-
oessors or  shareholders of the
father’s property. The law
wwnwde fhic hamaflt sa sbha & 7
as well as to the intelligeny sl
of the father. The father also|
does mnot behave differently
between the fool and intelligent
sons. The father ia of course
specially interested with the inlelli-
gent son if the latler 15 intelligent
enough to obey the orders of the

father, in  the  management of
family affairs.

In the Bhagwat Geeta the
Personality of Godhead  says

clearly that He is equally kind
to all living entities. Nobody is
His favourite nor inimical. He
is but leaned towards one who
renders  spontaneous fif loving
service to Him,

So the Personality of Godhead,
the Supreme father of all living
entities, is favourably disposed
to the living being who is a
devotee of the Supreme father.
Others are given equal chances o
i e is not responsible
for their actions performed fo.
self interest. The intelligent son,

who does ev in the
mterest of the whole family,
is certainly very to the
father. There is nothing ser-

ising in this behaviour of the
Father: B
As such the co
universal brothethmdnw Pﬁé
only when it refers to all living
- being. Shri Chlillzl Maha-
pra recommended thit type
of universal

brotherhood makes it possible
that human being is mﬁiven all
protection of law order,
while the fiolish brothers namely
the animals are sent to the

The intellegant brothers create
a constitution of Habus Corpus
i thinks  nationally for the

mmunity of men. Such in-
telligent  brothers are called
Du.:irilina and Moyor Apahaita
Jnana use they have no
idea of g1 national rights to
the foolisfbrothers who are also
in the same land. The
foolish brother is disinherifed from
the legitimate share of his father by
ntrigrens of the intelligent brother
in the name of socalled universal
Lrotherhood,

A cow, a goat or a hen or even
a vegetable plant all of them are
horn in the same land. But un-
fortunately the national right of a
state is not extended to the foolish
mute brothers because they are
dumb and cannot make any agita-
tion like the intellingent brothers.
They are even denied the right of
living peacefully at the cost of the
Supreme Father. The foolish
dumb brothers are supplied food-
stuff by the laws and arrange-
ment of mother Nature, but the
intetdigent brothers do kill them
for their own satisfaction although
they have nothing to do for their
proper maintenance in the jungle.
The intelligent brothers play
with the life of the fool. The
imparfect idea of Daridra Narayan
(1) is applied to the poor class of
mean anly at the cost of life of the
dumb millions of animals, and
Shri Chaitanya Mahaprabhu never
dreamt of such narrow altrustic
activities of the Mudkas and
Duskritinas.

Shri Chaitanya Mahaprabhu is
the living encyelopaedia of the
terms of knowledge inculonlated
inthe Bhagwat Gesta and other
revealed seriptures, He lherefore

recommended  brotherhood of all
living being.
His conception of doing to

such brothers both foolish and
intelligent, was meant not only for
this life bur also for the next, by
an u;fml policy. That is the
most perfect conception of universai
brothershood ::# ngai{ut an:‘lf
contemplation of the Mudhas and

“Dus Kritimas.

When we deviate from such
perfect order of universal brother-
hood and manufacture an imper.
feet pattern of it, in the name of
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LORD BUDDHA@

The emblem of Theism

Transcondental  Poet Shree

Joyder Am worshipped Lord

Buddha, yer song of
the ten htwﬂatio::‘ of the Per-
sonality of Guodhead Keshava

(Sree Krishna). He sang like this.

“forf afetsgne o F |

mragra  affm sgwee !

Faop qw ndvan Wt 17

Wordings

Nindashi, Yajna, Bedhe,
Aharaha, Shruti, Jatam, Sadya,
Hridaya, Darshita, Pashughatam,
Keshva, Dhrita, Buddha, Shareera,
Jaya. Jagadisha, Hare.

Synonyms

Nindashi==Speak ill of it,
Yajna=>Sarcifice, Bedhe=In the
matter of, Aharaha=Constantly,
Shruti = Vedie literatures  (The
scoince of hearing,) Jatams=In
pursuance of, Sadaya = Compa-
ssioned, Hridaya =H e ar t,
Darshita==Having abserved,
od, Pashughatam=Slaughter of
animals, Keshoa=The destroyer of
demon of the name Keshi, Dhrita
=Having accepted, Buddha=
Empowsered inearnation of the
name (The knower of everyvthing)
ShareerassIn the Personality of,
Jaya= All glory for, Jagadisha
The Almighty Lord, Hare=Qh
Hari the Godhead !

Translation

Oh my Lord the Personality
of Godhead Keshava ! all glory
unto you ; beeanse you have
accepted the Body of Lord
Buddha—who spoke ill constauntly
of the animal sacrifices in pur-
suance of the rites of the Vedic
Iteratures.

Parport

The Vedas are trauscendental
literatures learnt by the process
of aural reception from the right
source, The Vedas are therefore
called “Srutis” i.e., the science
that is learnt by the process of
hearing. In that Vedie literatures,
sacrifices of animals are some.
times recommended under reh-
gions rites. i

Shri Chaitanya Mahaprabhu

had some arguments with Maulona

Chand Kasi  Saheh, the then
city magistrate jof  Nabadwip
(W. Bengal).  When Shri

Chaitanya § Mahaprabhu  asked
Kazi Saheb why do the Mohame-
dans sacrifice cows, the Kazi
Saheb who was also very learned
replied that cow sacrifice is also
recommended in the Vedas. On
this Lord Chaitanys said cow
sacrifice is recommended in  the
Vedas not for Eilling it but to give
it new span of life, In the Vedas
the sacrifice of animals are
recommended by perfect rituals
and as the result of such sacri-
ficial rites, the animal sacrificed
would again be renewed to a
new life with perfeet health

This sacrifice was done in order
to exhibit the powerful Vedic
mantras which properly  chanted
can perform  wonders of life,
An old bull was therefore selected

for such  sacrificial purpose
and after sacrificing it on
the altar of ‘yujna’ the ani-
mal was again resurrected by

new span of life. Unless there-
fore one is ahle {o give a rencwed
life to the animal, no such angmual
sacrifice should be altempded. Shri
Chaitanya Mahaprabhu thus
quoted & verse from some authors.
tative seriptares in which it is
said that in the of Kali
(iron age), sacrifice of horse and
caw, adopting the renounced fl;."'-‘ af
@ Songasi, propetiating fore-
fathers offering meats in the
Sradh’ ceremony, and begetting
of by. one’'s hushand’s
younger brother—these five
items must be avoided, The
reason explained by Shri Chai-
tanya Mahaprabbu in favour of
restricting cow sacrifice in the
Kali Yuga, was that there was
no expert ritualistic Brahman in
this age, who could help resu-
rrection  the life of an  animal
so sacrificed.

age

a4 son

Exactly that is the purpose of
animal sacrifice recommended in
the Vedas. Another explanation
of meat-eating by sacrifice is
given in the Bhagwat Purana. It
18 said there that sexusl inter-
course with woman, meat-eating

material disease manifest in vern-
lent type. We have tried to
present the picture in our article
‘The S.R.C. (l’a.lmunph( in Part I,
Vol. HI. Such narrow imperfect
and self-interested designed mani-
festo of universal brotherhood,
mn:f hoodwink the set ofMudhras
and Mayoa Apahrita Jaanas but
that will never bring in the
desired world peace so anxiously
awaited by the disgusted people.
The blind leaders of men do not
know the techniques of peace.
making plan. The plan is already
sot up in the Bhagwat Geeta, It
is said there that peace can be en-
Joyed only by Chomer of cverything,

by accepting Him as the enjoyer of

every thing, and by consulting Him
;’gw’ friend and philosopher
‘haprabho wants to tes® *his

cult of universal brotherhood and
when He agitated the movement.
He practically proved that men
and the jungle beasts and all
other living entities, can live
peacefully under the cool banner
of ‘Bhagwat Dharma' or the cult
of devotional activities.

Theism in active serviee—which
includes in right adjustment all
contending and conceivable pat.
terns  of religiosities or creeds
manufactured =o far by the human
brain. There is no difference be-
tween the cull of Shree Chaitanya
Mahaprabha and that of Bhagwat
Geeta. His interpretations of th»
Bhagwat Geeta is the deeper
aspect of it and Shri Krishna is
understood through Lord Krishna
Chaitanya the devout feature of
Shri Krishna Himself. .
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At m
© fag swell cpwessions  was moant
L for restricting the animat habit by
b allowing meat-cating by meriticial
' pitex, sllowing sexusl intercourse
by logalised marmiage ele, o onder
tobring in regulation of the ex-
sravagant sense- gratyfy ing instincts
The regulative pribeiples are s
designed in due conrse the animal
wosities may be subdued com-
with the progress of re-

viving the divine nature,

Prior to the alvent of Lord
Buddha the animal sacrificial
portions of the Vedic literatures
wore grossly misused and instead
of saubduing the animal propensi-
ties of man they were indulged in
an unrestricted extravagance. As
stated in the Bhagwat Geota, the
Personality of Godhead appears
Himself as incarnation, it was
2 necessary to put things in the
: right order and Lord Buddha as
f incarnation of Keshva (Sree
Krishna) appeared as the emblem
of Theism. In the Bhagwat Pura-
nam, the inearnation of Buddha
is stated as follows :

e et g mean di

spapdas: Rady wfadf o
(% 21319%)

Wordings
Ralou, -gnmpml)rith-,

Sanmohaya, Soradbisham,
Buddha, Namns, Ahjanasuta,
Kikatesha, Bhabishyati,
Synonyms
Tatak == After that,
the age of Kali (Iron age),
Samprabrilte==Just in  beginning
of Smmmohaya=In order to  be
wilder, Nwadbizham == The de-
mons who are enviots of the
devotees, Buddha=Lord Buddha
(Power incarnation of Godhead),
Namna = of the name, Anjonasuln
=As the son of Anjana, Kikaleshu
=:In the provinee Caya (Bihar),
Bhabishyati = will appear,
Translation
After that just in the beginning
of the age of Kali, Lorl Buddha
the son of Anjana will appear in
the provines of Gaya in order to
bewilder the demons who are
always envious of the devotees of

the Lord.

Tatal,

KalowIn

Purport

: Bhagwat Puran was compiled
almost 3000 years B. ), Under

the circumstances the word
*Bhabishyati® s significant. Re-
vealed seriptures of India are all
oorollaries of the Vedic literatures.

They are production of transcen.
dental mode of thinking a8 against

the seientilic mode of thinking.

As we have already discussed to

same extent the basic defect of
scientific mode of thinking, any

ure which = not  derived

the authentic sources of Vedic

, i considered as  ordi-

country news with no effect

- o actual  knowledge.

—
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The Vedic literatures aro roe
vesled literatures and they
received throagh an authoritative
chain of disciplic succession ealled
the Parampara system which is
the most i t and the
porfect system of receiving know-
ledge in an unadulterated form.
Sreemad Bhagwat Purana is there-
fore revealed seripture and it is
quite possible for it to foretell many
things like the advent of Lord
Buddha even 500 years before
His a rance. Not only of
Lord Buddha, the ap nece
date and place of Kalki, the 10th
incarnation of Godhead, who is
still to appear at the end of this
Kaliyuga —is also stated in the
Bhagwat Purana. Lord Kalki is
stated to make His appearance at
the end of Kali Yuga ie, at the
end of about 400000 (fonr lacs of
years) henceforward in the pro-
vinee of Sambalpur (M. P.) as the
won of Shri Vishnn Joshi a fortu-
nate Brahmin,

Therefore acceptance of  the
incarnations of Godhead must be
in accordance with the anthorita-
tive statements of revealed serip-
tures and not by mental eancotion.
At the present moment many
mashroom institutions have

sprung up by the grace of Kali |
and they heve presented their |

own manufactured incarnations
of Godhead without any reference
to the revealed seriptures. Such

resc: bation of cheap incarnations
of Godhead by unscrupulovs per-
sons, have misled the common to
know the right things and as &
result of this wilful adulterations,
the people in general,
speculators, and  unauthorised
religionists have sprang up on
large scale. The general public
is thus bewildered as to what to
do and what not to do,

Lord Buddha is said to be the
incarnation of power of the
Supreme Lord., He is something
like a representative with power
of attorney,

For each and every incarnations
of Godhead the deseription in the
seriptures  are given about His

features and programme of work.

As such the description of Lord
Buddha's appearance is given as
He would be the son of Anjana in
the province of Gaya and the
deseription of His programme of
work is stated to be bewildering
the atheistic public. Lord Bud.
dha is said to be the son of Ajina
somewhere or He is Himself the
Ajinaand thereis almosy the same

philosophy of Ahinsa (non-violence) |
both in Buddhism and Jainiem. Lord

Mahabir is the originator of Jais-
ism and His appearance dated
almost the same as that o

Buddha, So there is almost
great proximity between o

svstem of faiths,

In the Bhagwat Purana, the

\ activity of Lord Boddha is stated
Nuch to be bewildering the atheists.
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an - v of the Rupreme Lotd,
the Lord sent a poweriul leader
who would gradually lead them

the path of the Supreme Lond.-

illing of animals before the
advent of Lord Buddha was the
most prominent feature of all the

then society under the shadow
of Vedicsacrifices. When Vedas
are not accepted through the

authoritative desciplic chain of
successom, the casual readers of
the Vedas are misied by
the flowery language of
this systems of knowledge. In
the Bhagwat Geeta a comment
has been made such foolish
Vedic scholars. The foolish
scholars of the Vedic literatures
who do not care to receive the
transcendental message  through
the traditional and realised sources
of disciplic succession—is sure to
be bewildered and such bewilder-

ed souls have been described
as wWiguser:  or  the  foolish

Kscholars™ To such foolish scholars

of Vedas, the ritualistic ceremon- ~

ies are considered to be all in all
without any deep penetration in
the depth of the knowledge.
(f7amd wwita tzza)  that s
the version of Bhagwat Geeta.
" The whole svstem  of the Vedas
is to lead one gradually to the
path of the Supreme Lord. The
whole theme of the Vedic liter-
ature is made to know the
Supreme Lord, the individval
soul, the cosmic situation and the
relations between all these items.
- When the relation is known the
* relative function begins and as a
result of such functions the
ultimate goal of life or going
back to Godhead takes place in
the ecasiest manner.
ately unauthorised scholars of

the Vedas beCrame captivated by ©

the purificatory ceremonies only
and the natural progress is check-
ed thereby to achieve the ulti-

mate goal.
To such bewildered persons
of atheistic propensity. Lord

« Buddha is the emblem of theism.
He therefore first of all wanted
to check
killing. The animal killers are
the dangerous elements on the
path of going back to Godhead.
There are two types of animal
killers. The soul is also sometimes
called the animal or the living
being. Therefore both the slaugh-
terer of animals as well as those
who have lost their identity of the
soul, both are animal killer.

Mabaraj Parikshit said that
only the animal killer alone
cannot relish the transcend
pessage of the Supreme
if people are
4 tothepadtof O] (]

: b;amu&hx first and
to :

animal Killing ﬁuhmw:?ho;

mentioned. [t is practically nox-
pore consciousness, for them "
knawledge regarding the Suprm.

"“-'h i

Unfortun- ¢

the habit of animal |

} who says thal animef |
y hos  nothing to-do  witke
realisation. "By this i
theary many so called *
ns (?) have sprang up by
ace of Kalyuga, who. |
animal killing under the .
of the Vedas. This subjecs
matter is already discussed abuve
in the way of arguments hetweon
Lord Chaitanya and the Maulana
Chand Kazi Shaheb. The purs
pose of animal sacrifice as spated
i the Vedas is different frem the
unrestricted animal killing in the
slaughter houg. Because the
Ashuras or lhc‘kalicd scholars
of Vedic lieratyres would put |
forward the cvidence of animal
killing in the Vedas, Lord
Buddha—superficially denied the
authority of the Vedas. This
rejection of the Vedas by Lord
!Buddha was adopted by Him in
i order to save people from the
! vice of animal killing as well as
{ ' to save the poor animal from the
! Jaughtering process by its big
! brothers who clamour for univer-
! al brotherhood, peace, justice anc
I equity. There is juttice whe
there is animal killing in th
slaughter house. Lord Buddh:
wanted 10 stop it completely anc
* therefore His cult of Ahinsha wa
propagated not only in India bu
also outside the country,
Technically Lord Buddha®
¢ philosophy is called atheistic
philesophy because there is ne
£ acceptance of the Supreme Lord
and because the system of philo-
sophy denied the authority of the
f Vedas. Bot that s an act of
g : VA P e, S
woanearpation of Godhead, As
such He s the propounder of the
« Vedic knowledge originally, He
therefore cannot reject the Vedic
" Phi‘ﬂﬂlph)‘. But He rejected it
} outwardly because the Swadbisha,
j or the demons who are alwavs
envious of the devotees of Gods
, head would vy v put forward

r

-

-
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i animal killing from the pages of
the Vedas as it is being doune by
the modernised Sanvasing (1= "
Lord Buddha bad 1o reject the L
authority of the Vedas altogether.
This is simply technical and had

it not been so He would no
have been accepted as the
incarnation of Godhead. Neither

He would have been worshipped in
the transcendental songs of Poet
Javadeva. He preached the
} priliminary  principles  of the
I: Vedas in a manner suitable for
o he time being and so also did
o, chara Sankaracharma to estab-
" inhthe authority of the Vedac |
| Therefore Tord Buddha and
Acharya Shankara both of them -
paved the path of Theism and
the Vaishnavas Acharva specili-
. cally Lord Sree Chaitanva

ve glad that people are
Ing interest in the non-violen

" al
mavement of Lord Buddha. 8
{: will they take the matter

1 serivisdy  and close the animg
rdlpughier house altogether ? /f mob
can \IE B0 mMeaning i Fricad
can . ng in such -
That 18 wre=vermet all revealon
seriptures.

the evidence of cow killing or



